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 The Small Town Texas Mason's E-Magazine 
  

Welcome to the award winning "Small Town Texas Mason's E-Magazine". If  
you enjoy reading it, email Corky at pineisland2@yahoo.com to subscribe. It's free. 

  

 The Small Town Texas Mason's E-Magazine is not affiliated with any state Grand Lodge or individual 
Blue Lodge. It was created to enlighten, educate and entertain Masons and non-Masons alike and as title sug-
gests, it does feature a small town Texas Masonic Lodge and a story of Texas Masonic history in each issue. 

 Copyright Information 
No © Copyright. Free To Use.  

  

 Any material in this site may be used to increase the understanding of Freemasonry 
     A very sincere effort was made to avoid using any copyrighted material,  without  permission or giving 
credit to  the author, in the creation of this  web site. If you discover something that is yours, without giving 
you due credit, please let me know and due credit will be given or the item will be  replaced. 
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Stories The Editor Thinks You Shouldn’t Miss Have Titles In Red. 

   Page#      Story 
 

  3. Mount Vernon Lodge #691 A.F. & A.M    Tex 
  4. The Mystic Ladder 
  5. The Small Town Texas Masons E-magazine  
  6. Freemasonry In Texas Part V    Tex 
  7. Brother Wayne Anderson’s “Sunday Masonic Paper” 
  8. Light Reflected - “A Philosophic Roundtable.”  
  9. Old Tiler Talks  -  Gift of the Magi 
10. Texas Patriot With a Printing Press, David E. Lawhon   Tex 
12. The Small Town Texas Masons E-magazine’s Story Resources 
13. Masonic Ritual Cipher: A Personal Object 
14. The Profound Pontifications of Brother John Deacon   
17. The Fundamental Reason For The Current Criticism Of Freemasonry 
21. The First Lodge on the Ballarat Goldfields  -  Part III 
23. Blue Jeans And Boots Banquet To Honor Texas Grand Master Jerry Martin   Tex 
24. Charter Or Warrant 
26. The Grand Lodge Of Texas On You Tube    Tex 
27. Thoughts from a Young Mason - Cliff Porter 
29. Texas Lodge’s Letter “G” 
30. The Monkeys And The Banana 
31. A Non-Mason’s View Of Freemasonry 
33. The Halliwell Manuscript Or The Regius Poem 
34. Ancient Free & Accepted Masonry 

   35. Freemasonry At Work In Texas     Tex�
�38. The Masonic Lodge Dues Card 

 
The Old Folks Section (Not necessarily about freemasonry) 

 

39.  Surviving The Big Ones 
40. Christianity Is Now The Target Of Persecution...  
41a.Georgia Guidestones 
41b. Pancake Breakfast Fundraiser  
42a. Pleasant Hill Masonic Lodge #380 A.F. & A.M. Chili Cook Off And Car Show  
42b. A So Sad But True Story 
 

�  Sent on behalf of Jack H. Jones, Executive Vice President-Shriners International  
and John P. McCabe, Executive Vice President-Shriners Hospitals for Children  
  We are pleased to share with you that Shriners Hospitals for Children came in  st 
place in the United Airlines 10 Million Charity Mil es campaign.   
    We appreciate your support in this effort and your support of Shriners Hospitals 
for Children and our mission. 
  

��������������������������������� ���



���

History  
 On December 10, 2010 Mount Vernon 
Lodge # 691 is 120 years old. On this date in 
1890 The Grand Lodge of Texas issued a 
charter authorizing Mount Vernon Lodge # 
691 to operate under their jurisdiction. The 
first Master was W. B. Rountree. This is the 
only Masonic Lodge in Franklin County, but 
this was not always so. In fact, when the first 
lodge was chartered here, what is now known 
as Franklin County was a part of Titus County 
and Mount Vernon was named Lone Star. 
This first lodge was # 71 and was chartered 
January 22, 1851, just one day earlier than 
Temple Lodge # 70 at Mount Pleasant. 
 This country was just being settled at that time and the only other Masonic Lodges in North East Texas 
were at Clarksville, Paris, Jefferson, and Marshall. In 1860 another charter was granted for a lodge at Grey 
Rock,  a community about 7 miles East of what is now Mount Vernon. It was not until 1874 that Franklin 
County was established and Mount Vernon was elected by the citizens as the county seat. We know very little 
about this first Masonic Lodge except that at times it’s lower floor served as a meeting place for Churches and 
for School. In the fall of 1876 the first major fire in Mount Vernon occurred. Three buildings burned. The 
house and stock of Mr. U. A. Pope’s dry goods business was a total loss. The Masonic Lodge was on the sec-
ond floor of a large wooden structure known as the old Smith and Stewart Building. This building was also 
totally destroyed. The other building was a saloon. According to our source of information, most of the stock 
from the saloon was saved. 
 After this fire, and due to bad economic conditions, the lodge failed to recover. Mount Vernon Lodge # 71 
had to surrender it’s charter in 1879. This left Franklin County without a Masonic Lodge because the lodge at 
Grey Rock had demised the previous year. In 1887 Purley Lodge #657 was chartered and was the only lodge 
in the county until Mount Vernon #691 was chartered 3 years later. 
 Purley is a small community about 5 miles south of Mount Vernon. 
 We do not know where the Masons of Mount Vernon # 691 first held their meetings. By 1909 the lodge 
was located at 19 South Kaufman Street on property purchased from R. l. Rountree. John T. Gragg was Master 
of the lodge then. 
 Incidentally, he was Master 14 times between 1906 and 1944. Purley Lodge # 657 merged with Mount 
Vernon Lodge # 691 in 1934 and the lodge continued to meet at the Kaufman Street location. Also in 1934 the 
meeting date was changed from the Thursday night on or before the full moon of each month to the third 
Thursday of each month. 
 In 1971 the lodge moved to a ground floor building on the East side of the city square that was donated to 
the lodge by a member, the late Joe Jack Jordan, and his wife       Jean. In 1983 when J. Wayne Morris was 
Master, the lodge purchased the land where our lodge now sits and in 1987 when Norman Glass was Master, 
the present building was dedicated by the then Grand Master John E. (Jack) Kelly and other Grand Lodge offi-
cials on June 30, 1987.   
 In September of 2001, The Saltillo Lodge merged with the Mount Vernon Lodge and the Saltillo Lodge 
Building and land was donated to the Saltillo Independent School District. 
��������	��
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Bro. J. Wayne Morris in 1988 and Bro. Mike Ramsay in 1994 and Bro. J. R. Duckworth who was appointed 
District Deputy Grand Master, by the Right Worshipful Grand Master T. E. “Gene” Carnes, for the 6th Ma-
sonic District for the year 2011. 
 We are proud of our history of serving the community of Mount Vernon and of our members dedication to 
the various organizations that make our community a better place to live. We salute our brothers who in the 
past persevered in very trying times. Now we look to the future and hope we can continue to serve well our 
members, our fellow man, and our community. 
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The Sunday Masonic Paper - From The Builders —July 1915 
Translated From The Spanish Bt The Late Bro. Edwin A. Sherman 
 

 The mystic ladder pertains particularly to us as Knights Kadosh, as the type of our order. 
  It is composed of two ascents or supports that remind us of the compact which took place between Philip the 
Fair and Pope Clement the V, and the strength of that union which was given against our predecessors. The re-
union of the two ascents or supports, and the seven steps of which it is composed, give an exact idea of the seven 
conditions which Philip imposed on Beltian de Goth, when he was Archbishop of Bordeaux, to be seated in the 
chair of St. Peter, when he obligated him to participate in the destruction of the Knights Templars. And so you 
likewise complete your obligations and swear implacable hatred to the enemies of that Order which was the pat-
�����	���  �����!������"���������	����!������	# ��� ��	��	����� 	������  �	����	������	�������	�� ����� �	���!� �����
priestly tyrants, upon whose heads must fall the blood of Jacques de Molay and his martyred companions. 
 After the death of Benedict XI, which occurred on the 6th of July, 1304, the cardinals assembled to elect a 
new Pope, and were divided into two bands, one French and one Italian. 
 Philip the Fair, King of France, had projects which he could not carry out without the assistance of the Pope 
who should be elected. His party fomented the divisions in the conclave to favor his designs. He ordered search 
to be made for Beltian de Goth, then Archbishop of Bordeaux, and in the conference which took place he in-
formed him of his projects and the power he had to elect him Pope, affirming that an oath would be required of 
him to execute seven propositions which would be made known to him excepting the seventh which he had 
guarded in reserve until the moment of its execution. Devoured by the heat of his ambition to be seated on the 
PONTIFICAL Throne, that Prelate accepted the bribe and sold himself. 
 Philip made known to him the first six conditions, which are foreign to the history of our order: and after hav-
ing exacted and received his oath for the execution of the seventh, and holding as hostages the brothers and 
nephews of Beltian, the Archbishop arrived in effect to be Pope, and took the name of Clement V. He estab-
lished his see at Avignon, in France, where he put in execution the first six conditions which he had accepted. 
When the favorable moment arrived for the execution of the seventh, Philip the Fair declared that it consisted in 
the total extermination of the Knights Templars throughout all Christendom, which was done as far as possible 
in his power, and that of the monarchs with whom he was allied. 
 Clement adopted the following ruse: He first caused a new crusade to be preached in Europe, and even in 
$����"�������������������	  	����� �������	��� ���� ����	������������������	������%��� ��������&	����� ����'  
 "We inform you, my brethren, that we have been urgently solicited by the Kings of Aragon and Cyprus for 
aid to the Holy Land. We order you to come to France as secretly as possible, to deliberate with us. You will al-
so be careful to bring with you large sums to equip a numerous army." 
 (��)��������	 �����������������	��%��� �����	#����� ������*�����	���	������&+
,�-.%&/0$"�#���-	� )����
de Villeret, the Grand Master of the Hospitalliers, occupied with the siege of Rhodes, could not quit his army, 
and thus delayed the ruin of his Order. The unfortunate De Molay sailed for France, and by a trap, fell into the 
hands of his enemies. 
 The Pope had agreed that the Knights of the Temple should be arrested at the same time, in different Chris-
tian Kingdoms, and that they should be handed over to the Inquisitors as suspected of heresy: that their property 
should be seized in the name of the church and that they should be put to death at the stake and upon the scaf-
folds, after having been put to the torture to make them avow to imaginary crimes. 
 The execution of this frightful plot was not deferred: the Pope informed the King of Aragon, Castile and of 
Portugal to annihilate the Templars, and on the day appointed they were all arrested and plunged into the dun-
geons of the Inquisition. The iniquity of the Judges was such that they pardoned a murderer named Squin de Flo-
rian, who had been confined with a Knight Templar, because he deposed that his companion had revealed to him 
the crimes and impurities at the reception of Templars. Squin de Florian, the robber and assassin was received at 
a public audience by Philip the Fair and Pope Clement the V, laden with presents and glorified for his religious 
zeal. 
 After such encouragement to informers, thousands of them arose on all sides and the duties of the Inquisitors 
became easier. 
 They were also sufficiently encouraged by Philip the Fair and Clement the V who presided over an auto da 
fe. In Italy, Austria, Spain, and particularly in France, a prodigious number of scaffolds were erected, and fires 
built which consumed the unfortunate victims of the cupidity of a Pope and the avarice of a King. 
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 So perished the gallant De Molay, the last Grand Master of the Templars, and his brave companions in arms, 
betrayed, imprisoned, tortured and cruelly slaughtered by order of the Head of the Church and the Kings of the 
realms. 
 These bloody executions having terminated the two execrable tyrants divided between themselves the riches 
of the Templars. Philip kept the land and Clement took all the ornaments of gold and silver, and the coined 
money, which enabled him to reward the infamous panderings of his nephew and the Countess de Foix. 
 But God had at last marked the end of the term of this criminal existence. Whilst the Pontiff was being trans-
�	������	�1	�����2������� �������������"����������� 	# ������	���	������ ���������0	)�������	������0�	� ����������
Diocese of Nimes, where Clement died on the 20th day of April, 1314. 
 As soon as Clement the V had closed his eyes, his treasures were pillaged. The cardinals seized on enormous 
sums of coined money. Bernard, Count de Lornogne, nephew and minion of the dead Pope, carried off chalices 
and ornaments worth more than a hundred thousand gold florins ($5,347,000.) The Countess de Foix stole as 
her share all the jewels of the HOLY FATHER, and there were no minions nor mistresses of the Cardinals who 
were not enriched by the spoils of the Sovereign Pontiff. 
 Jean Villani says that "in the midst of this disorder in which every one was so desirous of pillage, they only 
left an old traveling mantle to cover the dead body of Clement, and that was in part consumed by a candle fall-
ing on the bed where it lay." 
 For two whole years the Christian World was surrendered to the most deplorable anarchy. Philip the Fair fol-
lowed Clement to the grave and the summons to them by De Molay at the stake "to meet him at the Bar of God 
within one year" had been fulfilled. (Philip IV, the Fair, was born at Fontainebleu, France, in 1268. He came to 
the throne in 1285. Crowned at Rheims Jan. 6th, 1286. Died Nov. 29th, 1314, from an accident while hunting.) 
 In 1316 James de Ossa (or "Jimmy Bones" as he was called) was elected Pope, by himself placing the tiara 
on his own head, proclaiming himself Pope, by the name of "John the twenty second," on the 21st of September 
of that year. He established the infamous "Apostolic Chancery" with a scale of prices for indulgences for every 
sort of crime which by its extortion and greed prepared the way for the light and dawn of the Great Reformation 
in the 16th century, until the sun of Liberty burst forth at last over the world, creating new Nations on the Conti-
nent of America, which free men and Freemasonry, amidst blood and tears, have consecrated as their own and 
our own beloved Scottish Rite, from the birth and organization of the American Republic and Nation, the United 
States of America, which can never be dissolved. Cato Perpatria. 
 
Wayne Anderson  -  Alle Menschen werden Brueder  -  2B1ASK1 

By Corky 
 I had been reading RW Graeme Marsden’s online newsletter for Rural Lodge AF & AM in Quincy, Massa-
chusetts. It usually had about 30 pages of Masonic stories, articles, news and graphics. But, a big part of it     
was about Rural Lodge and the near by Yankee Lodges.  The best thing about it though, was that it was a 
weekly newsletter. That was about 120 pages of Freemasonry a month. I loved it and looked forward to getting 
it every week. But, he finally had to gave it up in 2011.  
 One day in the summer of 2008, I thought why don’t we we have something like that in Texas. I was al-
ready putting out a 10 to 15 page online newsletter every month for my own Waller Lodge.  
 But, rather then a Lodge newsletter, I envisioned a Masonic magazine with lots of pictures and color and 
even humor and not a newsletter affiliated with some particular Blue Lodge or Grand Lodge.  So, I bit the bul-
let and started this magazine with the 21 page bi-monthly July - August 2008 issue. I had decided on a bi-
monthly having to find the stories.  It started with about 30 of my Lodge Brothers as subscribers since I already 
had their email addresses. Now, by word of mouth it has grown to 480 subscribers. After the second issue I had 
an abundance of material that I had found on the internet and quickly changed it to a monthly magazine. 
 Over the years, I have finally realized the magazine isn’t just mine. I just assemble and guide it for Freema-
sonry and the readers and authors and web sites that allow me to reprint their stories with a few of my own.   
 With that being said, I would like to ask you, the readers for more input. If you write Masonic articles, sto-
ries, histories or news or if you create an interesting Masonic newsletter or Masonic web site that I can borrow 
from please let me know. And, if you have any suggestions or complaints please let me know at pineis-
land2@yahoo.com   
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Masonic Lodge # 1353  AF & AM Website.  

 

From Gould’s History Of Freemasonry 
 

 The New Danville Masonic Female Institute, located in Gregg County, was chartered in 1854. It was under 
the patronage of Danville Lodge, No. ioi, which is now located at Kilgore. 
The Pilot Point Lodge, Alvarado Lodge, Scyene Lodge, Bolivar Lodge, and William C. Young Lodge engaged 
in school work in some way or other during the pioneer days when the Masonry of Texas was promoting edu-
cation. 
 On August 16, 1856, The Dallas Herald announced that Mrs. Sarah B. Gray would reopen her school for 
young ladies on the coming September 3, and that it would be held in the Masonic Hall. 
Two teachers to work in a school carried on under the direction of the Masonic Lodge at Leona, in Leon Coun-
ty, were asked for in an advertisement that appeared in The Texas Presbyterian on March 15, 1856. Other no-
tices in local newspapers of about the same date, addressed to school patrons in Leon and adjoining counties, 
call their attention to the advantages offered by this institution. 
 Estelle Lodge in Dallas County maintained a Masonic school, and for several years the Lewisville Masonic 
Institute was conducted in the town of Lewisville. 
 In a newspaper called The True Issue, published at LaGrange on July io, 1857, the Columbus Masonic Fe-
male Seminary was mentioned a number of times, while in several of its issues put out in 1857 The Tri-
Weekly Telegraph, of Houston, stated that James A. Ballinger had permanently established his school at the 
local Masonic Hall. 
 Tyler Lodge, No. So, of Tyler, successfully operated a school, and St. John's Lodge, No. 53, also of Tyler, 
took steps to establish a school in 1858 or 1859, according to data discovered within recent years by a Com-
mittee of that Lodge which investigated the Lodge's early history. 
 On March 1, 1924, The Dallas Morning News printed an item from Honey Grove which said that Honey 
Grove Lodge, No. 164, established a school in that town in 1858, and that for a long time thereafter it was the 
only school there. 
 During 1859 or 186o, the Parsons Female Academy conducted some of its school activities in the Masonic 
Lodge's building at Manor. The lower story of the building was used for school purposes, and some classes 
met in the Lodge Room itself for a short time. 
 One of the best of the many early schools established by the Masonic Lodges of Texas was the Grapevine 
Masonic Institute, whose merits were recognized by patrons throughout all that part of the State. 
The San Saba Lodge, No. 225, took steps as early as 186o to establish a school, though the institution was not 
chartered until 1863. 
 In the special edition of The GonZales Inquirer, published in 1922 on the seventieth anniversary of the 
founding of the publication, a sketch of the history of Masonic affairs in Gonzales said that Major George W. 
L. Fly, father of Past Grand Master W. Madden Fly, of Gonzales was at one time principal of the Masonic and 
Odd Fellows College of Texas, which at an early date was operated with free school funds augmented by mon-
ey supplied by the Masons. 
 Past Grand Master S. M. Bradley's History of Stanfield Lodge No. 217, of Denton, which was published in 
1916, has this to say about an early school at Denton : " The Masonic Hall was a two-story frame building, 
twenty-four feet wide and forty-eight feet long. The first story was intended for a schoolhouse, that being the 
only schoolhouse in the town at that time. The second story was for the Lodge Room. This building served as 
the only schoolhouse for the children of Denton for several years. The only requirement made by the Lodge 
was that all orphan children of Master Masons should have free tuition. The structure was also used as a 
church, or house of worship, by all religious denominations, free of charge." The building was first occupied 
by the Masonic Lodge in 1859. 

�	�������	��%����!���&�	���	�������	��%����!���&�	���	�������	��%����!���&�	���	�������	��%����!���&�	�� V����
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In one respect the case of Onion Creek Lodge, No. ZZo, located near Austin, is unique. The Lodge is still 
housed in a two-story rock building that was erected in 186o. As early as January 1861, the Lodge passed a 
resolution donating the lower floor of the building to the community for school purposes. As is shown by the 
Minutes of the Lodge, at different times in its history it had control of the school conducted there. One of the 
public free schools of Travis County is held there to-day and the local school board still pays no rent for its use 
of the building. 
 The Records of Alamo Lodge, No. 44, show that in early times it rented the lower story of its building for 
school use, and received only seven dollars a month for it, though the Lodge had been receiving forty dollars a 
month when the room was used for business purposes. Until the Lodge granted its building for school use, it 
had paid the school tuition for children of deceased Masons. 
 According to the Records of Corpus Christi Lodge, No. 189, a Committee was appointed in August 1856, " 
to take into consideration educational matters connected with the duties of the Lodge." The Minutes of Valley 
Lodge, No. 175, indicate that a school was maintained in connection with the Lodge. The Lodge's Record of 
August 1z, 1855, says that after a Masonic funeral the Brethren " then proceeded to the schoolroom where the 
Lodge was closed in due and ancient form." Beginning in 1859, a school was maintained in connection with 
Cameron Lodge, No. 76. The Records of the Lodge do not state, however, either how long or under what terms 
the school was conducted. 
 In the early part of 185o, DeWitt Clinton Lodge, No. 2.9, of jasper, began preparations for the establish-
ment of a co-educational institution of higher learning. After considering the matter, the Lodge decided to es-
tablish the jasper Collegiate Institute for girls. Apparently this school was opened in the latter part of 185o or 
early in 1851. It was continued for several years, its expenses being partly paid by the Lodge. 
 While at its old location at Swartmont, Trinity Lodge, No. 14 conducted a school. The first reference to this 
Lodge's interest in education appears in the Record of February 1848. At* that time the Lodge passed a resolu-
tion and agreed to bear So per cent of the cost of completing the lower room of their Lodge building if it were 
then used for school purposes. The balance of the cost was to be borne by the citizens. This arrangement was 
continued until the Lodge was removed to Livingston in 1851. From then on until 1858 a school seems to have 
been still maintained in the Lodge's property for at least part of the time 
 Other early Masonic schools that have not been mentioned were: Caldwell Masonic Academy, at Caldwell, 
built about 1849. The Texas Masonic Institute, at Veal Station, Parker County, established in 186o. The Prairie 
Lea Female Institute, founded in 186o. The Masonic and Odd Fellows Academy, at Kerens, in Navarro Coun-
ty, established in 186o. The Tennessee Colony Masonic Institute, in Anderson County, established in 1858. 
The Lexington Male and Female Institute, in Dallas County, established in 186o. The Little River Academy, in 
Bell County, established in 1873. The Hallville Masonic Institute, in Harrison County, founded in 1873. The 
Rusk Masonic Institute, established at Rusk in 1873. The Bagdad Masonic Institute, founded in 1871. The 
Greenwood Masonic Institute, established in 1870. The Moscow Masonic Institute, in Polk County, which op-
erated from 1873 to 1883. The Masonic Female Institute, at Bonham, established in 1883. The Tusculum Ma-
sonic Institute. Lancaster Lodge operated the Masonic Institute for several years. Among the early laws for the 
regulation of liquor traffic which were passed by the Texas Legislature, one, dating from the 1870's, forbade 
the sale of intoxicating liquor within a certain distance of the Masonic Institute. 

 On page 32 I included an article that was emailed to me by Brother Wayne Anderson. It is his “Sunday Ma-
sonic Paper” No. 695 entitled “The Decline of Freemasonry”. I usually get a new story every Sunday and al-
ways find them very interesting and have used many of them in this magazine. I don’t know if Brother Wayne 
is of German decent, but he always adds the phrase, “Alle Menschen werden Brüder” under his signature.  
 I am only 1/4 German and didn’t find out until I was in my fifties. Grandma Daut always said Grandpa was 
Dutch, but, I discovered he had been saying he was Deutsche which is the German word for German.  So, as 
all good editors should do, I Googled the phrase and discovered it says “All men will be brothers.”   
� ����� 			�			Alle Menschen werden Brüder,  
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A monthly “opinion” by Worshipful Brother Bradley Kohanke, 32  
From the Davy Crockett Masonic Lodge #1225 AF & AM Newsletter  
 

 Several weeks ago we had our first “Philosophic Roundtable.” Our next one is sched-
uled for October 30th and while trying to decide on a location and a topic, I started 
thinking about our last topic – “Is Freemasonry what you expected or hoped it would be 
when you joined and if not, how is it different?” I and a few others said that we had 
joined for spiritual reasons. I was on a quest to find and understand God and was hoping 
that Freemasonry could help. In fact, it has. Let me try to explain. I’m currently reading 
a book entitled “The Simple Truth” by Mary-Alice and Richard Jafolla. In it there is a 
humorous story about a man trying to figure out who and what God is. It goes as fol-
lows:  

 A man spent years searching for the definition of God. He traveled 
to every continent, meeting with great sages and religious leaders and 
studying ancient wisdoms. Still no definition. Finally, when almost 
broke, he heard about a certain guru living in the mountains of Nepal 
who could define God. The man hired a Sherpa guide and climbed for 
days, camping out in terrible wind and rainstorms. At last he made it to 
the top of the mountain and there, sitting on a ledge, was the guru.  
 “Oh guru,” the man pleaded, “I’ve traveled thousands of miles and 
spent all of my money to find the definition of God. Tell me, please, 
what is it?”  
 The guru stroked his beard, looked up at the sky and after many mo-

ments of silence said, “God is a fountain.”  
 “God is a fountain?” replied the exasperated man. “That’s it? After all this time and money, that’s what you 
tell me, that God is a fountain?”  
 The guru looked puzzled, “You mean God is not a fountain?”  
 It strikes me now that this was never really what I was looking for. Trying to wrap your mind around who 
or what God is would be like trying to wrap your arms around the ocean. You can’t define God because defin-
ing something means putting boundaries to it, and who are we to try and put boundaries around God! I wasn’t 
really looking for a definition as much as I was looking for an experience. I wanted to “experience” God. All 
of us who are on a spiritual quest are just trying to experience God in our lives, no matter what religion we are 
part of.  
 And that brings me to how this ties into Masonry. You see, for me the idea of experiencing God is directly 
tied to the teachings of Freemasonry. We take good men and make them better, yes. But our basic truths are 
the “Fatherhood of God and the Brotherhood of Man.” Since we are not a religion, we don’t attempt to instruct 
members on how to love or worship God. What we do focus on is how to treat others the way that we would 
like to be treated. Remember that first lesson taught you in Masonry?  
 The one on which you were to build your future self? Throughout the course of our Masonic lives, we are 
taught to love one another. To treat others with respect, tolerance, and affection. For me, every time I engage 
in an act of kindness toward my fellow man I experience a feeling. That feeling is hard to describe…but it is a 
feeling that includes satisfaction, pride, warmth, love, genuine caring, sacrifice, goodness, reward, righteous-
ness, benevolence, kindness, affection, etc. That feeling is even stronger when the act is done when no one else 
knows, when there is no expectation of recognition, when it is done simply because it is the right thing to do. 
Surely this feeling comes from a loving Creator.  
 So you see, Freemasonry turned out to be exactly what I was expecting and hoping it would be. In applying 
its teachings in my life, I am in a small way able to experience a portion of God’s love and finally recognize it 
for what it is.  
 My opinion.  
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 "Never have I been so glad to get to lodge as tonight!" began the New Brother to the Old tiler in the ante-
room.  
 "Some one here owe you some money or something?" asked the Old Tiler.  
 "No indeed! But lying awake last night, thinking about Masonry, I tried to recall the word of a Master Ma-
son... and I couldn't! It was a lost word for me, sure enough! I couldn't sleep all night, trying to remember. I 
couldn't remember today and it bothered me a lot! So I was glad to come to lodge tonight and get instructed!"  
 "I shouldn't have worried over that," answered the Old Tiler. "Our memories play strange tricks. You didn't 
need it, did you?"  
 "No, but a Mason ought not to forget it. It's the most important thing in Masonry. If we don't have it we 
cannot visit and work as a Master- and everything!"  
 "So we are told," answered the old Tiler. "Yet don't you mistake the meaning? The syllables you are taught 
to pronounce are not important."  
 "Why, Old Tiler! How can you say that?"  
 "Because it is true,"answered the Old Tiler. "Is it important what particular piece of cloth is put in an 
apron? Is it important what particular piece of iron is used to make a pillar, or what particular copy of a million 
Bibles is on the Altar, or what particular piece of wood is used in the gavel? Isn't it important that we wear an 
apron and know why, that we have a pillar to teach a lesson, that we revere the Great Light in Masonry, that 
we have a gavel for our control? Then are the syllables of the word important, or is the spirit, the meaning, the 
symbolism important?  
 "Masons must know the word, the modes of recognition, the signs and tokens. But all these may slip from 
memory and still a brother have Freemasonry in his heart. They are audible symbols of spiritual knowledge.  
 "We are taught that in the beginning was the Word, and the Word was with God. Do you read into that 
statement some particular word? Or is the Word here used in the Old Jewish sense of the truth, the light of 
knowledge for which man may strive?  
 "Masonry's search for the lost word is for far more than a syllable, my brother. The substitute word is more 
than an exclamation. It is an inward knowledge of oneness with the Great Architect, for which all men of all 
�������!������������4	���  �����������!���"�������� ���������6	����/!���������#���������	����	� ��	� �� #����!7
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the circumstances under which it, too, might be given to humanity.  
 "But we continue to search. Slowly but surely man has come up from barbarianism. The world improves 
����� ����� /2����� ��� ���� ���� ����  ���� ���� � �	�� ���� � ���������� ��	"� ����5�	�� �	��� ����� ����� ���� ������� ���
ago. We are all brutes underneath, but to be underneath connotes something above. In our long struggle after 
the lost word we have put something above the brute. On that we climb, and are by so much nearer the Word 
we seek.  
 "It is this which is important. Let not your heart be troubled if that strangest part of all God's works, the hu-
man mind, plays a prank on you. Better men than you and I have forgotten their own names. Now and then one 
forgets the name of Deity. But in the end we remember, in some far place where angels see that our memories 
work! All you needed was conversation with any brother who had sat in lodge with you. If you desire, nothing 
prevents you from giving and receiving it as Masons are taught to do.  
 "Your only cause for worry is that you fail to keep always before you that Masonry in men's hearts searches 
for a word which no man has yet put into words. The tender lesson of the Master Mason degree has been a sol-
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ace to millions. The Word, substitute though it is, has meant much more than the scholar translates. It is this 
which you must never forget, even when your memory temporarily takes from you the recollection of the let-
ters and their pronunciation."  
 "You should be a travelling lecturer!" cried the New Brother.  
 "You mean that as a compliment, but I'd rather sit still and tile."  
 "But you can't get anywhere!" cried the New Brother.  
 "Neither can a sign post by the road," smiled the Old Tiler. "Yet it points the way." 

Reprinted with permission of the author Ken Krueger 
From the December 2005 issue of Muzzleloader Magazine.   

 

 During the Texas Revolution, patriots fought for freedom in many 
ways, some with guns, knives and swords. Others chose different ways to 
fight. David E. Lawhon chose a printing press. In November of 1835, 
when he came from Natchitoches, Louisiana, David Lawhon was young, 
energetic and ready to fight for the freedom of a new land he had heard 
about – Texas! A land filled with opportunity and ready for freedom– free-
dom from the repression of the dictatorial boot of Santa Anna de Lopez. 
 Itching for a fight, Lawhon volunteered for the young Texas Army, 
which was looking for volunteers to rally to its cause. However, when the 
local recruiters learned that Lawhon had training as a printer, they suggest-
ed he take up a new weapon in the fight for Texas’ freedom. Covered with 
canvas in the barn of a local merchant was an old, yet serviceable printing 
press. There was only one other newspaper in Texas at that time, The Tel-
egraph and Texas Register, published in San Filipe de Austin by Gail Bor-
den, later of Borden dairy fame. With communications slowed by long dis-
tances and poor roads, news of the coming revolution against Mexico was 
very slow to reach the people of East Texas. David agreed to do what he 
could for Texas’ cause. William G. Logan, the local merchant who owned 
the newspaper printing press, persuaded Lawhon to publish a newspaper at 
4��	��	�����89
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 On Saturday, November 28, 1835, the first issue of the Texean and Em-
igrants Guide was published. The newspaper would be published each Sat-
urday until the end of the Texas Revolution. On the first page was the 
Mexican Constitution of 1824 translated into English. Texas was still part 
of Mexico and the inhabitants, though many were English speaking, were 
Mexican citizens. The translation served to show the people of Texas that 
the 1824 Constitution was a just document, giving the people many rights. 

 By 1835, however, Santa Anna had dissolved the Constitution and taken away these rights. This loss was 
further evidence that Santa Anna’s rule had to leave Texas. 
 The 1824 constitution was not the only interesting item contained in the paper. There were four to eight full
-size pages filled with items of interest to the reader hungry for news of the revolution, items reprinted from 
other papers from the United States and even humorous advertisements. 
 Featured in the paper were reprints of other U. S. newspapers that had printed accounts of public meetings 
��� ���	��� ��	����"� <���������"� 4��� +� ����� ���� 4��� ,	�5� �	� ������� ��# ��� ����	��� ���� ������ �	���� ����
troops for the beleaguered Texas cause. 
 One prominent article concerns the terms of surrender of General Cos to the Texian forces after the Battle 
of San Antonio. Listed are inventories of arms and materiel of both the town of San Antonio and the Alamo 
mission. The inventory for San Antonio de Bexar included among other items: “Showing the pieces of Artil-
lery, Muskets, Cannon, Lances and Ammunition, which on this date, are delivered to the Commissioners ap-
pointed by the Commander-In-Chief of the Volunteer Army of Texas, by those commissioned for the purpose 
by the Commandant General Don Martin Perfecto de Cos: 
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Washington type printing press, typi-
cal of the  period of the 1830’s. David 

Lawhon probably used a similar 
press in printing the Texean and Em-

igrant’s guide. - Photo by author. 
Thanks to Star of the Republic Mu-
seum, Washington-on-the-Brazos 
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 Also printed was a proclamation of Sam Houston listing the injustices and intolerable sufferings inflicted 
on the people of Texas by the dictator Santa Anna. He praised the Texas Army for succeeding in defeating the 
Mexicans at Bexar and called for a citizen army of 5,000 soldiers by the first of March. “Let the brave rally to 
our standard! – Sam Houston, commander-in-chief of the army.” 
 On January 25, 1836, Lawhon received a letter from the acting governor of Texas, James W. Robinson, di-
recting him to publish all ordinances, decrees and resolutions passed by the general council and also to repub-
lish all of the decrees, ordinances and resolutions previously published in Gail Borden’s Telegraph & Register. 
He was also instructed to forward his account for payment and consider himself “one of the publishers of the 
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death stating that with living over 50 years of wealth and power, he recorded only 18 happy days. “Consider 
then, mortals, what is grandeur, what is the world and what is life.” 
 Lawhon also published a description of the opulence of the cathedral at Mexico, an article describing the 
importance of nothing and a shaving ad for a stroping soap proclaiming that your razor would be so sharp after 
using this product that “All you need to do is put your razor under your pillow before you go to bed and wake 
up in the morning fully shaved!” 
 Lawhon ran his own ads for other printing services, such as handbills, cards, powers of attorney, circulars, 
pamphlets, rule and figure work, as well as patriotic songs for the revolution, such as “The Texas Volunteers” 
sung to the tune of “Auld Lang Syne.” The songs and poems were ordered by the “Chairman of Vigilance and 
Safety of This Place,” G.A. Nixon. The following is entitled “New Yankee Doodle”: 

 The Texean and Emigrants Guide was only published for a short time. The first issue was distributed in De-
cember, 1835. By the end of the Texas Revolution, the newspaper no longer existed. Lawhon stayed in Nacog-
doches for a while. He later enlisted in a Texas ranging company to fight Indians, who continued to be a prob-
lem for the Texians. He was severely wounded near Waco, supposedly shot three times by one of his own sen-
tries, but later recovered. 
 He married in 1840 and with his wife, Nancy, raised 11 children, six of whom were still living at the time 
of his death. 
 In 1839 he moved from Nacagdoches to Jefferson County, Texas, to join one of his brothers. There he   

30 useless muskets 
7 empty ammunition cases 
1 bugle 
1 – �	����	����������	����	�����"  
4 boxes of 66 hats and 49 blankets of the company of 
lancers 
2 trumpets 
1 large clarion 
And 2 cymbals. 
In the Alamo: 
2 four pound cannon, mounted 
2 small brass, ditto 
1 four pound field piece 
1 ditto three-pounder, complete 
1 rammer 
1 cannon, four pounder, with carriage and rammer 
1 iron culverine (sic.), of 9 inch caliber, mounted 

1 howitzer of 5-inch caliber 
1 cannon, six pounder 
1 field piece, four pounder 
1 cannon, three pounder, mounted 
1 ditto six pounder, mounted 
257 carabines (sic.) and muskets 
In the Arsenal: 
11,000 musket cartridges 
10 bags of grape shot 
100 small cannon cartridges 
1 bag containing 100 pounds of powder 
2 ammunition boxes with 40 cannon balls 
1 box of howitzer worms 
1 box of gun flints 
1 drum 
And 15 carbines, out of order among other listings of 
ammunition, parts and accessories.” 

“St. Ana did a notion take, that he must rule this land, 
sir: 
The Church and he forthwith agree to publish the com-
mand, sir: 
In Mexico none shall be free- 
%�����	� �������		�# �����	����"  
They cannot share the liberty 
Of Yankee Doodle Dandy. 

Six more verses follow and end with: 
“Huzza for Texas Volunteers, we are the boys so handy, 
We’ll teach the Mexicans to fear our Yankee Doodle 
Dandy. 
Yankee Doodle let us hear, 
,��5����		� �������"  
We’ll teach the Mexicans to fear 
 Our Yankee doodle Dandy.” 
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farmed, raised cattle and was appointed chief justice of Jefferson county, the 
equivalent of a county judge. He held that position for eight years. Lawhon later 
moved to Orange, Hardin and Bastrop Counties and died in 1884 in Williamson 
County, Texas at the age of 73. 
 As a newspaper publisher, Indian fighter, frontiersman and judge of the Re-
public, David E. Lawhon made many contributions to the struggles of early Tex-
as. 
His gravestone reads: 
 
 “Remember me as you pass by 
 As you are now so once was I 
 As I am now so you must be 
 Therefore, prepare to follow me.” 
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 I wanted to write a short column for awhile about the resources for some of the stories 
I use. It is for those readers who would like more about Freemasonry to read. This 
month’s resource is “The Sunday Masonic Paper”.  
 Brother Wayne Anderson of Canada publishes a newsletter consisting of a Masonic 
paper or lecture that he emails to subscribers every Sunday. Many of them were originally 
published many years ago but they are always still relevant to today. 
 Brother Wayne started the Sunday Morning Paper 21 years ago with only 7 members. 
Knowledge of the newsletter spread slowly by word of mouth to where he now has more 
than 400 members around the world. He has sent out about 700 issues of the Sunday Ma-
sonic Paper over the years with only a few breaks due to work and travel.  
 You will find one of Brother Wayne’s stories in almost every issue of this magazine, 
but remember he send out 4 papers each month and I only use one each month, so you are missing 3 of his 
stories every month. You can subscribe to the Sunday Morning Paper by emailing Brother Wayne at 
wda_572@sympatico.ca and read all of his stories, one each Sunday.  
 
 
 The words inscribed on the headstone of Russell Larsen in the Logan City, Utah Cemetery are as follows...  

FIVE RULES FOR MEN TO FOLLOW FOR A LONG AND HAPPY LIFE:  
1. It's important to have a woman who helps out at home: cooks from time to time, keeps the house clean but  
 still has a job.  
2. It's important to have a woman who can make you laugh.  
3. It's important to have a woman whom you can trust, and doesn't lie to you.  
4. It's important to have a woman who is good in bed, and likes to be with you.  
5. It's extremely important that these four women do not know each other or you could end up dead like me  

The grave of Judge D.E. Law-
hon is in the family  cemetery, 
located in Williamson County, 

Texas. Photo by author. 
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From the Scottish Rite Masonic Museum & Library Website 
 

 As we've written about previously, Masonic 
ritual ciphers are books that serve as memory 
aids for Masons memorizing various portions of 
Freemasonry's first three initiation ceremonies. 
These cipher books are, in many cases, more 
than just the sum of the text they contain. They 
are, in many instances, personal objects and 
show evidence of previous owners. 
 Pictured to the right is a cipher book once 
owned by Arthur A. Pearson (1904-1997) of 
Portland, Maine. On the title page below, Pear-
son recorded the dates of all the important Ma-
sonic degrees that he had participated in or wit-
nessed. Pearson joined many Masonic organiza-
tions - the list that starts on the title page continues onto the reverse of the title page. This book is currently on 
view in the Van Gorden-Williams Library & Archives reading room exhibition, Secret Scripts: Masonic and 
Fraternal Ritual Books, at the Scottish Rite Masonic Museum & Library. 
 Pearson's cipher book fits neatly into what David Pearson, in Books As History, has called "the importance 
of books beyond their texts." Although the book flap that keeps the cover closed has Pearson's name nicely 
embossed on the inside of it, the book offers more than just provenance (i.e. history of ownership). It is a rec-
ord of Pearson's Masonic participation. 
 “Correct Work for Maine” does not contain any publication information within the book, so it is unclear 
who published it. We know, however, that it was not the Grand Lodge of Maine  Around the time that Pearson 
became a Master Mason in Corner Stone Lodge No. 216 in Portland in 1940, the Grand Lodge appointed a 
special committee to deliberate on whether Masons should be allowed to use ciphers, which were neither pub-
lished nor approved by the Grand Lodge. According to its published Proceedings, at a 1941 meeting of the 
Grand Lodge of Maine, the committee appointed to investigate the topic of ciphers was agnostic on the matter:  
 "Your Committee on Masonic Cipher has carefully considered the matter referred to it. Ciphers are not ap-
proved by the Grand Lodge. Neither is their use forbidden. The present practice appears to satisfy the need. 

Your Committee, therefore, recommends that no legislation on this subject 
by Grand Lodge is expedient at this time." 
 The Committee had been appointed in response to a report of Charles E. 
Crossland, the Grand Lodge's Grand Lecturer in 1940. The Grand Lectur-
er, among other duties, travels to the subordinate lodges in the state, in-
specting the ritual work of the lodges and insuring that it is well done. 
Crossland noted that, in four years as Grand Lecturer, "not a dissenting 
voice" had been heard in terms of Maine Masons using ciphers. Yet he also 
noted that the Grand Lodge did not officially approve of them either. He 
continued "Has not the time come when the Grand Lodge shall face this 
issue squarely? If we are to tacitly consent to the use of these 'Ciphers' 
should we not supervise their preparation and handle their sale? Before ac-
tion is taken, it is possible that a committee should study the full signifi-
cance of such action and what might be involved if it seems wise to adopt 
such a plan." 
 In the years that followed, the Grand Lodge of Maine - like many other 
Grand Lodges during this period and earlier - revisited the topic of how to 
officially respond to the use of unofficial ciphers in subordinate lodges. In 
1949, the Grand Lodge responded by publishing an official cipher - pre-
pared, drafted, and sold by the Grand Lodge of Maine and declared all oth-
er rituals and ciphers to be unauthorized. 

��������.��������,��	4���&�	������)/5�����������.��������,��	4���&�	������)/5�����������.��������,��	4���&�	������)/5�����������.��������,��	4���&�	������)/5���� ���



����

/���	�3��4	��"�=���!����� ��������	��������� ������ ���	��������������	������	��������������� ��7
ter of San Antonio’s Davy Crocket Masonic Lodge #1225 A.F. & A.M. which has an abundance 
of good information. The Editor of the newsletter is Worshipful Brother Chris Williams. He and I 
have had the pleasure over the years of swiping some great stories from each other’s publications. 
I think the “John Deacon” stories have become a regular now. In fact the “Light Reflected” by 
Worshipful Master Bradley Kohanke, 32, also of Davie Crocket Lodge is also becoming a fixture 
in the magazine.  

 

 The day started out well enough and then just before the lunch hour I got a call from a guy with the absolute 
worst Russian accent I have ever heard. He wanted to know about some work on his truck…heh heh…. yeah 
right. I just knew it was John. I wasn’t rude to him but I was intentionally vague and at one point I asked what 
part of Russia he came from and kind of chuckled as I said it. He said he was from the Republic of Georgia 
and I asked if everyone from Georgia talked like him. He seemed a little puzzled by my questions and I could 
sense he was getting a little irritated with my attitude and of course I was doing it on purpose. He asked me 
another question and I started to give him another dig about his accent when I happened to glance up and… 
Ohhhhhh Crap!!!! John Deacon was walking in the door… and he wasn’t on the phone. Man oh man!!! I start-
ed stuttering and stammering and apologizing to my customer. The more I tried to explain what I had done to 
him the more confused he got, and the more confused he got the more frustrated he got. After about 10 
minutes of trying to make him understand that I wasn’t making fun of HIM he finally agreed to bring his truck 
in and I got off the phone. John had been talking to Roger while I was eating a rather large helping of crow and 
commented to me that I might need to work on my customer service skills because I didn’t do a good job com-
municating with my customer. Yes, you are right if you think I wanted to strangle him right then. I had been 
sure it was John on the phone and that had gotten me into deep kimshee with my customer.  
 “Let’s go get some lunch,” I growled. “And you are buying, period.” I stomped out the door with him fol-
lowing with a confused look on his face. We took my truck because I needed to stop by my house and pick up 
some papers I had left there and he whined and moaned the whole way about how hungry he was. Except for 
his complaining he didn’t say much while we were driving which was not the normal John. He followed me 
into the house to have a glass of water while I searched for my papers.  
 I finally found what I was looking for and as I walked back towards the kitchen I could see my big hound 
dog Nicki staring at something in the kitchen and I swear there was a look of disbelief on her face. When I 
rounded the corner and walked into the kitchen I saw that the whole kitchen table was completely covered with 
containers of leftovers and John had his head inside my fridge and all I could see was his rather large rear end 
staring at me.  
 He jumped and bumped his head on one of the shelves when I yelled his name, “John, what the heck are 
you doing?”  
 He turned around with a startled look on his face and I saw he had a fried chicken leg hanging out of his 
mouth and two more containers of something in his hands. He crossed to the table and sat the food down and 
pulled the leg out of his mouth and said, “Brother Chris, you’ve got a lot, and I mean a lot, of good stuff in 
there. Let’s just eat here.”  
 Ok readers, I need to explain some things here so you don’t get the wrong idea about my fridge. Pam and I 
work a lot of hours and then there are all my Lodge activities and there is not very much time left to cook at 
home so we don’t do much. The result is that we eat out frequently and most of the time we can’t eat all of the 
large portions they give you at the restaurants and we end up with many containers of leftovers sharing space 
(most of the space actually) with the milk, juice, mayo, jelly and everything else.  
 So there I was, watching John clean out my fridge, eating as he went with a constant jabbering of “oh my 
gosh, I can’t believe you have this in here, this is soooo good, and look at this, I love this stuff, and …… and 
then he stopped all of a sudden and slowly pulled out an empty wrapper that had contained …. something ….. 
and he looked at me and down at the empty wrapper and with a straight face said, “Brother Chris, I think 
something ate something else.” We just stood there looking at each other and that empty wrapper. I saw it in 
his eyes just before he started to chuckle and I couldn’t help it and I started laughing. I finally had to snatch the 
empty wrapper out of his hands and throw it away and he immediately went back to removing more stuff. 
When he finally sat down at the table there was no place to put our drink glasses. I just sat there in total awe as 
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he first opened something, secondly smelled it and apparently it took a couple of seconds of looking straight 
ahead for the information to get from his nose to his brain and back down to his mouth and if the information 
was good he ate all of what was in that container. There was some Chicken Alfredo and Half of a Chicken 
Fried Steak which he popped in the microwave while he finished off a cucumber salad that Pam had left in 
there from the night before. Boy, she was not going to be happy about that. Nikki just sat there watching John 
with drool flowing out of the corners of her mouth. Then he opened up a Styrofoam container that had some 
Beef and Chicken Fajitas which he heated up and went back to the fridge to look for some Tortillas which to 
my surprise he found. I kept grabbing the empty wrappers and containers to throw away and the plastic ones 
went in the sink to wash and little by little I could see the top of the table again.  
 I glanced over as he opened a plastic bowl and I saw there was several left over pork chops… and I sure do 
like those pork chops. I reached across to grab one and I nearly lost a couple of fingers. Yup, he growled and 
snapped at me like a dog. I looked at John and then at Nikki and they were just staring at each other… She was 
just waiting for him to drop something but she didn’t know John. Nothing was going to be dropped. Yup, it 
was just one dog staring at another dog.  
 I began to think that I was probably not going to get anything to eat. I opened the fridge to see if I could 
snatch something that he had missed but there was nothing in there left to eat unless I wanted orange juice or 
mustard. He had totally cleaned it out. So I went back a sat at the table and glared at him until he grudgingly 
slid a couple of chunks of some BBQ Brisket and one scraggly pork chop my way. I gave him a sarcastic side-
ways look which he totally ignored and ate while I had the chance. I could see that he was slowing down a bit 
and finally… when there was nothing else... he let out a big sigh and said, “Brother Chris, we need to eat here 
more often. That was awful good and it is quiet and nobody is bothering us.”  
 “Yeah, right,” I replied. “You are full and I’m still hungry. If you have got anything to talk about this 
month you better get to it because I have to get back to work.”  
 He said, “I am in distress (which didn’t surprise me considering how much he had just eaten) and some-
thing happened last week that really bothered me and I guess I need to vent. But first I need to wash my 
hands.” When he got back I had rummaged through the pantry and found a box of old fashioned oatmeal and 
raisin cookies and was sitting at the table chewing on one when he got back.  
 He got a shocked look on his face and accused me of eating dessert behind his back to which I informed 
him that while we were in fact Brothers and I did love him, I could eat anything I wanted anytime I wanted. Of 
course he just stood there glaring at me until I handed over the box and that was the end of the cookies. “I no-
ticed that you were quieter than usual,” I said. “Are you ok, John?”  
 “No I am not,” he said quietly. I am in a little distress and I really need to vent to someone.”  
 “Sorry John,” I said quickly. “You go ahead and be the venter and I will be your ventee so vent away.” I 
was trying to joke with him but he was not in a joking mood. He sat there looking out the window for a few 
seconds before speaking. Then he started talking slowly with a voice so low that I had to lean towards him 
slightly to hear him. “Brother Chris,” he said. “I was in a Lodge the other night just visiting and the Chaplain 
gave the prayer and when he finished, instead of in the name of God or the Supreme Architect of the Universe 
he ended it with in the name of Jesus. What was worse is that I was the only one in the Lodge that seemed to 
be concerned about it.”  
 “You are kidding me for sure, aren’t you,” I said. “What did you do?”  
 “Well, after the meal and before we went into Lodge I took the Chaplain aside who I have known forever 
and asked him why he did it and he said that he was a Christian and that’s the way Christians pray. I told him 
that he couldn’t do that in a Masonic Lodge and he got confrontational and said that was the way he was going 
to do it and if they didn’t like it they could kick him out of Masonry.” Brother Chris when he said that I just 
snapped and said to him, “Then let me have your dues card and you can go ahead and leave.” The Brother just 
stood there and looked at me with a dazed look on his face and finally he asked, “Are you serious John? You 
know that Masonry is my life.” I shook my head, collected my thoughts and I said to him, “I do realize that my 
Brother but it seems that you have somehow either lost your way or you just don’t get it. You do realize that 
what you did not only is against the Grand Lodge Law of every Grand Lodge in this Country but it violates 
one of the most basic tenants of Masonry?” “But John it’s the way I do it,” he said. “And all the Brothers in 
this Lodge are Christians anyway so I don’t see what the big deal is.” I noticed a few Brothers had gathered 
around us and were listening to the conversation… I started feeling a little uncomfortable but I pushed on, “I 
just want to ask you something Brother Chaplain. What if there was a Brother in the room right then who was 
not a Christian. Being your Brother he may not have been offended by what you did but the fact is that you 
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just left him out of the prayer. Brothers do not ever leave their Brothers out. Brother Chris, he just looked at 
me with a hurt look on his face and then without saying anything he turned and walked into the Lodge. I felt 
terrible right then and I had surely upset the peace and harmony of the Lodge but gol darnit, he was wrong and 
somebody needed to say it. Anyway we all went into Lodge and when it came time the Chaplain read the 
standard prayer at opening and without mentioning any God at all he paused for a couple of seconds and then 
said, Amen. I met his eyes across the Lodge Room and just shook my head. I could see he was deep in thought 
but he still didn’t get it so at the appropriate time I stood up and addressed the WM and the Wardens and I 
said, “Brethren, Masonry treats every man the same regardless of his age, his race, his financial level, his class, 
his political views, or his religious affiliation. In Masonry no man is better or worse than another. It follows 
then that Masonry regards no religion better or worse than another. Praying to God or the Supreme Architect 
of the Universe and not to your God specifically is not intended to, nor does it lower the importance or signifi-
cance of your faith. It is to show that just as all Masons meet upon the level so are all faiths equal and welcome 
within Masonry. Masonry doesn’t care what your chosen faith is. It only cares that a Mason believes in God 
and you all know that. You may call your God anything you wish. That’s why Masonry works my Brothers. I 
assure you there are men out there, good men, and maybe also good Brothers who are not of the same faith as 
you who, if they chose to or if they have wanted to come to Lodge or maybe wanted to join Masonry would 
change their minds because of the prayer that was offered here tonight. That’s why Masonry works my Broth-
ers. I assure you there are men out there, good men, and maybe also good Brothers who are not of the same 
faith as you who, if they chose to or if they have wanted to come to Lodge or maybe wanted to join Masonry 
would change their minds because of the prayer that was offered here tonight. I then thanked the WM and sat 
down.  
 Before he could say anything the Chaplain slowly stood and after being recognized he apologized to the 
Lodge for forgetting how to be a Mason and thanked me for turning on the light again. You could tell that he 
really felt bad. When he sat down, one of the Brothers who had been listening to our conversation outside the 
door rose to his feet. He was having trouble coming up with the right words and he finally said that he was in 
fact not of the same faith as all the Brothers in the Lodge and he said that he loved the Lodge and he loved his 
Brothers and though he never was offended by the previous prayers, he did in fact feel like he was… excluded 
from them. He thanked the Brother Chaplain for being a good Brother. A couple of other Brothers stood and 
thanked the Chaplain for doing the right thing. It all turned out OK in the end so I am glad I said something.” 
 “Oh WOW, John,” I said smiling and shaking my head. “What a great story. So what are you down in the 
dumps about?”  
 “I just can’t help thinking that there are more Lodges and more of our Brothers out there who have lost their 
way also,” he replied sadly.  
 “You don’t think they are doing it to purposely hurt the Fraternity, do you,” I asked?  
 He thought about it for a few seconds before he said, “I do think is it on purpose but not to hurt Masonry. I 
think that the Brothers who do this don’t fully understand what they are doing and haven’t even thought about 
the damage it can and will do to their Lodge, the Fraternity and to themselves as Masons. I really think it goes 
back to Masonic Education or the lack of it. There are so many Brothers out there who don’t have a clue about 
what Masonry stands for and it’s not because they don’t want to know. It’s that our Lodges have become sup-
per clubs instead of learning institutions like they were meant to be. It’s nobody’s fault but our own.”  
 “But John,” I asked hesitantly, “There are only 10 to 15% of all the Brothers that are Masons that come to 
Lodge. How are you going to teach all of them?”  
 “The reality is that we are never going to teach all Brothers,” he answered. “But the ones that come to 
Lodge can and need to get a steady diet of Masonic education. And it can be done at every Stated Meeting in a 
way that is not only informative and interesting but also entertaining. I know this is true because we are doing 
it at our Lodge and it is working well. I know the Brothers want to learn the lessons in Masonry. We just have 
to provide those lessons. If we do this, many of our absent Brothers will come back to Lodge. We also have to 
make them understand that Masonry is not about just one thing. The basic tenants of Freemasonry, free think-
ing, freedom of expression, freedom to worship how you choose, and the bond of Brotherly love are all ele-
ments of the whole of Freemasonry. It’s like that glue. You know that glue, right? “Glue? …. Glue?  
 “Good Lord John,” I said. “I hate it when you go off on all these analogies. What the heck are you talking 
about?”  
 He fixed me with a hard stare while he was thinking and then the light came back on, “Epoxy… that’s the 
glue. It’s like Epoxy.” (I was rolling my eyes and twirling my finger in a circle on the side of my head which 
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made him glare at me even more) You know how Epoxy has two or more ingredients that you have to mix to-
gether to make the glue stick? Each ingredient by itself won’t glue anything together. But when all the ingredi-
ents are put together it will hold together and never break apart. Masonry, my confused Brother is a lot like 
that.”  
 “Ok John,” I said. “I get it and I agree with you. Do you feel better now that you got all that off your 
chest?”  
 “Awww not really,” he answered. “I needed to say it to someone but the problem isn’t getting any better. 
Something needs to be done and it falls to all of us to do it. We can’t wait for someone else to do it. “I really 
do agree John,” I said. “And I’ve got to get back to work so load it up.”  
 He didn’t say much on the trip back to the shop. He just sat there staring out of the window. If I had eaten 
what he ate I wouldn’t have been able to talk either… or walk… or anything else but that wasn’t his problem 
He just had a lot on his mind I suspect.  
 Just as I drove into the parking lot at the shop he said, “Brother Chris I am thankful that I have you to talk 
to about all these things. When I have something I need to say you are there to listen and I thank you for that.” 
 I just smiled and nodded. “Brother John, it does me as much good as it does you. I really enjoy talking to 
you too.” I hope y’all enjoy it too. Have a great month everyone... Chris 
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 The hypothesis of this paper is that with the exception of the Roman Catholic Church, a particular kind of 
theology called dispensational fundamentalism is the driving force behind the current effort by a small number 
of very vocal people pushing their conservative churches and denominations to condemn the masonic fraterni-
ty as a false, or even Satanic, religion. Most of the current criticisms against Freemasonry are coming, not 
from members of the Southern Baptist Convention, but from members belonging to independent churches and 
other denominations. 
 I do not wish to attack anyone’s religious belief or faith, and let me hasten to say that many men who con-
sider themselves conservatives and/or fundamentalists are active and dedicated freemason. I, myself, am a 
conservative in theology. 
 I believe I understand the mindset of those individuals who seek to condemn Freemasonry. I seek to explain 
and not attack. 
 One recent illustration can be offered. A church in State College, Pennsylvania, has told its members, 
 

"It is hoped that those members and adherents... who are Freemasons will choose to disassociate 
themselves with Freemasonry and inform the Board of Elders and the Pastor of their decision. 
The Board of Elders along with the Pastor will meet with each member who desires to remain a 
Freemason and decide on the appropriate action in each case."  

 

 I and several others from the Masonic Information Center in Silver Spring, Maryland, flew to State College 
to speak to freemasons and critics representing clergy in several churches in the State College area in an at-
tempt to resolve some of the questions being raised about our fraternity. We were extremely pleased with the 
response and the anti-masonic rhetoric has subsided, although it has not died out completely. 
 A number of reasons have been proposed for the current anti-masonic effort, but I would argue that they are 
outward signs or symptoms of a much deeper cause. Several reasons being offered, but which miss the real 
cause are: 
 

A. Some freemasons have speculated that perhaps some masonic critics were turned down when 
they petitioned for lodge membership. While this may be true, I have found no evidence of 
that. I have found that some freemasons, such as Jim Shaw, joined the fraternity for the wrong 
reasons. He grew up in an abusive home. His father deserted the family when Jim was only a 
few months old. His mother remarried. His step-father beat him and his mother. Then, his step
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-father threw him out of the house at age 13. His parents gave him little religious training. 
Shaw looked to Masonry–he was encouraged to "try to be like your Uncle Irvin" who was a 
"good man and a Mason." He joined the fraternity and began an active member, eventually 
becoming a 32°( KCCH). When he became a Christian, Shaw said he found what he was 
looking for in his newfound faith in Christ. Because Freemasonry had not provided what he 
had hoped it would, he turned against it. 

B. James Larry Holly, the Beaumont, Texas physician who was recognized as the leading South-
ern Baptist critic of Freemasonry between 1985 and 1994 states that one of the reasons he is 
opposed to Freemasonry is because it is a religion. Indeed, all masonic critics begin with the 
assumption that Freemasonry is a religion. But Holly has a more personal reason for his oppo-
sition to the fraternity. His father is a freemason and an Episcopalian. Holly says his father is 
not a Christian and blames Freemasonry because he claims his father was told Freemasonry is 
all the religion he needs. 

C. Money is a driving force for many masonic critics. In fact, most of the agitators are people 
who operate a ministry seeking to condemn not only Freemasonry, but the Roman Catholic 
Church and other religious groups they have decided are not "Christian." Sensational stories 
sell magazines and books just as putting a scantily-clad woman on the cover of a paperback 
ells books. Ed Decker finds streets in Washington, DC that form a five-pointed star or penta-
gram and a square and compasses. To fire up his readers, Decker calls his diagram an "occult 
iceberg" with the White House, the Washington Monument and the House of the Temple 
within his "Masonic conspiracy puzzle." He sees the head and ears of what satanists call the 
goat of Mendes in the circle drive and short streets behind the Capitol and associates this with 
Freemasonry. When he finishes spinning his web, he concludes that the United States is under 
the control of freemasons and assorted other groups. 

D. In some countries, politics plays an important part in the condemnation of the fraternity. This 
is a primary reason behind the Roman Catholic Church’s opposition to the fraternity. A free-
mason, Giuseppe Garibaldi, led the successful effort to crush the temporal power of the Pope 
in Italy, reducing the Roman Catholic Church’s holding in Italy to the 109-acre Vatican City. 
This successful effort was a main catalyst for Pope Leo XIII’s infamous encyclical, Humanum 
Genus, in 1884. It condemned Freemasonry as a "wicked force" and a "contagious disease" 
because freemasons: 
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            believe people have the right to make their own laws and elect their own government.  
 

 �������� � Caro y Rodriquez, Archbishop of Santiago, Chile, was opposed to Freemasonry because he 
claimed freemasons were behind the removal of the crucifix and images from public schools (after the Chilean 
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he defined as "a rebellion against the authority established by His Church by Our Lord Jesus Christ." 
 Dictatorships such as Nazi Germany and various communist countries drove the fraternity underground 
during the early part of this century. 
 I would argue that all of these illustrations are but symptoms of a far more fundamental hatred of the frater-
nity. 
 I will present what I firmly believe is the fundamental reason for the attack on the fraternity at this time in 
history. 
DISPENSATIONAL FUNDAMENTALISM 
 A particular kind of theology called dispensational fundamentalism is the driving force for all Protestant 
evangelical critics of the fraternity. Dispensationalism traces its roots to the early 1800s with Margaret Mac-
Donald and John Nelson Darby who began to teach that evil would soon take control of the world under the 
rule of the Antichrist, who is the beast in the Book of Revelation, who will fight Christ in the final Battle of 
Armageddon. This particular theology found its main followers within rural, less educated Christians, until the 
mid-1960s when it became increasingly popular among more educated main-stream Christians such as inde-
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pendent churches and then Southern Baptists. 
 Professor Donald Bloesch of Dubuque Seminary finds that one of the marks of dispensational fundamental-
�������������	���������������	����!����	�������	 	� �"�������������	������ ���������	������������	���  
 According to this theology, the world as we know it will last 6,000 years. Since it was created about 4000 
BC, or 6,000 years ago, we are living in the last days. According to this theology, we are living in the final 
church age, called the Laodicean age in Revelation 3, which is marked by liberalism and apostasy in the 
church and moral decay in society. 
 Signs of this moral decay are said to include the USA Supreme Court rulings disallowing prayers in public 
schools in 1963 and allowing abortions in 1973, the teaching of evolution, acceptance of homosexuality, the 
breakdown of the family, drug use, &c. 
 The creation of the nation of Isræl in 1948 is said to be the greatest sign. Hal Lindsey, a leading popular 
exponent of dispensational fundamentalism, writes in The 1980’s: Countdown to Armageddon, "And after 
nearly 2,000 years of wandering through exile, the Jews returned to Palestine and formed the nation of Isræl on 
May 14, 1948. On that day, the prophetic countdown began!" 
 The creation of the European Common Market is seen as a fulfillment of the biblical prophecy in Revela-
tion 17 which speaks of ten kings who make war against Christ. Lindsey writes, "When I wrote that in Late 
Great [Planet Earth in 1970] the only possible successor to the Roman Empire (in my opinion) was the Euro-
pean Common Market." 
 When he adds the Arabs, Russia and China, Lindsey concludes, "Thus we have all five pieces of the [Old 
Testament] prophets' scenario for the later days. All the powers–Isræl, the Arabs, Russia, China and the re-
vived Roman Empire–are fixed in place. 
 Conspiracy hunter and author of the book, The New World Religion, Gary Kah, in a recent program on Pat 
Robertson’s Christian Broadcasting Network, warned about the coming "One World Government." He lists 
groups he claims are promoting the "One World Government." They include the United Nations, the Council 
on Foreign Relations, and the Trilateral Commission. Kah says, "I have found repeatedly, as I have investigat-
ed some of these organizations, that the leaders of many of them do belong to one or more of the secret socie-
ties, particularly the institution of Freemasonry." 
 The church and the government have been unwilling or unable to stop the moral decline in our society. It is 
believed government, religious leaders, church-related academics, and liberal pastors seem to have lost their 
way and become part of the problem. Fundamentalists see themselves as God’s last hope in our world today. 
 Everyone is believed to be either for or against God. So-called true believers and so-called unbelievers are 
��!��������	���	��������%���������!���� ���	������� �2��������������������� ���	����	� �"����	����	���� � ����	��
them is automatically a part of the other group. Human institutions , civil, political and religious, are inherently 
defective and doomed. 

 In the political arena, we see this in the rise of the religious right and the Moral Majority and the candidacy 
of men such as TV evangelist and masonic critic, Pat Robertson. [SeeThe New World Order, 1991.] 
 Democracy must be replaced with a theocracy–or rule by God rather than man. Of course, the religious 
right sees itself as the only avenue through which this can occur. One Southern Baptist leader warned the Re-
publican Party, "evangelical Christians are looking for parties and candidates that endorse their values, not 
vice versa. I add that if you want evangelical Christians to support you, you must adopt and support their val-
ues and concerns." 
 Democracy has allowed citizens to have too much freedom–where all convictions about right and wrong 
are of equal value. Fundamentalist Ralph D. Winter said, "I recall with chagrin how naïvely in my youth I ac-
cepted that famous line from the Declaration of Independence–'life, liberty and the pursuit of happiness.' What 
a poison for any nation to drink." 
 In addition to the government, the church must be prepared and made pure by purging it of liberalism, false 
doctrine and unbelievers. The church is called the "bride of Christ" in the New Testament. The church must be 
a pure virgin when Christ returns. Thus, the purge taking place. 
 Concerning this purge, there can be no compromise–and the purge is on the fast-track. Total defeat of any-
one perceived to be opposed to God is the only goal. Nothing less will do. George Dollar says, "Evil and error 
must be exposed. It is vital for fundamentalism to resist any tolerance of error and compromise and to maintain 
its militant spirit." In another book, Dollar defines fundamentalism: "Historic Fundamentalism is the literal 
exposition of all the affirmations and attitudes of the Bible and the militant exposure of all non-biblical affir-
mations and attitudes." 
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 Mortimer Ostow says, "Fundamentalists think in terms of black-and-white polarities, finding the intermedi-
ate shades of gray inconceivable." 
 Compromise is not a word in our critics' vocabulary. The hope that Masonic critics will eventually forget 
about the fraternity is a naïve hope which simply will not be realized. 
 My replacement at the Southern Baptist Convention’s North American Mission Board has referred to him-
self as the only official heresy hunter in the SBC. I never considered myself a heresy hunter. His attitude 
points out a major difference between freemasons and fundamentalists. Freemasons seek friendship even with 
people whose beliefs are not the same as ours while fundamentalists look for evidence of liberalism, apostasy 
or toleration with the world and seek to isolate or destroy anyone holding a view different from theirs. Freema-
sons point out the good they do in society, but the critics are not interested in that good. They do not look for 
the good, but only for the perceived bad. They look for reasons to condemn and reject. 
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Freemasonry. Our critics will never accept Freemasonry. If freemasons refuse to renounce their membership, 
they will be intimidated and if necessary frozen out of leadership positions in churches at the least—and fel-
lowship withdrawn at the worst. 
 Pluralism in America has emerged as another enemy. Harold O. J. Brown asserted that if "evangelical 
Christians are to have any impact for the transformation of this society... it will be necessary to kill the sacred 
cow of pluralism." 
 The questions are often asked, "Is Masonry Satanic?" or "Is Masonry Occultic?" Several reasons for these 
questions may be cited. First, the Leo Taxil hoax which falsely claims Albert Pike spoke of Lucifer as the god 
of Freemasonry. Second, the mention of pagan deities such as Isis and Horus in masonic writings. Third, dis-
pensational fundamentalists believe that an increase in satanic or demonic activities is a characteristic of the 
end times. Therefore, they watch for any signs of this which will confirm their preconceived ideas that Satan 
and his demons lurk behind every bush. 
 Williams writes, "One needs only to read one of Frank Peretti’s novels to see how pervasive is this convic-
tion and how committed many fundamentalists are to conspiracy theories." 
 The current anti-masonic craze may end in a few years–after some of the current end-of-the-world craze 
dies, but it will never go away. There is very little we can do about most of these issues. We can respond to 
some or the more blatant charges. We must take seriously the criticisms being leveled against the fraternity. 
We must get back to the basics of what this fraternity is all about. We must educate the brethren. Promote the 
fraternity and open it up. You and I know our critics are standing in quicksand with their arguments. 
 I contend there are very few men who join the fraternity because of our so-called secret teachings. But there 
are probably many men who would make good freemasons but don't join because of newspaper articles, 
books, tapes, sermons, etc. which question and attack our organization. My next-door neighbor is an example. 
He petitioned a lodge and was accepted. He happened to mention this to his minister, a Presbyterian, who 
warned him about Freemasonry and the man has now decided not to become a freemason. 
 So what then should we do? We must not concentrate on what our critics are sayings. We must take the 
high road in all of our efforts as Masons. It is said that actions speak louder than words and this is a case where 
I believe they do. 
 I am first of all a theologian and a churchman. I spent more than six years in graduate schools and for over 
twenty years have studied church growth: why some churches grow and some die. There are a number of well-
known reasons, some as simply as changing communities. But a key reason found in all studies is that church-
es which grow move outside their walls into the communities, to identify the needs of the people they are try-
ing to reach and of meeting those needs. Churches that die do not do this. I contend that Freemasonry must 
move outside our lodge halls and into our communities, to get involved in helping to solve the growing social 
problems we face. The men out there are the men we would like to see in here. If I could change one thing 
about the fraternity, I would insist that every lodge have at least one hands-on project in its community every 
year where the men of the lodge are seen doing something for their community. It might be something as sim-
ple as raking leaves in someone’s yard, or painting someone’s house, or sponsoring a youth ball team. The 
possibilities are endless—and the rewards are immeasurable. Put on your thinking caps and let’s get busy shar-
ing our light in our communities. 
 

 Never ask someone if they are from Texas. If they are, they’ll tell you they are, And, if they're not, 
you don’t want to embarrass them. 
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of Research No 218 of Victoria Australia.  These three pages are the third part of a three 
part series 
 

A Spurious Order 
 As previously cited, in the Ballaarat Times of 17th March 1856 there 
appeared a notice for the ordinary meeting, election and obligatory ban-
quet of the Le Rameau d’Or d’Eleusis Lodge to be held at the Ballaguy 
Hotel at Black Hill on 23rd March.  The notice was in English and French 
with the English notice signed by the Lodge secretary Dr. Henry Mount 
and the French notice signed by the General Secretary for the Order of 
Memphis in Australia Bro E. Delahaye.  
 Not long after this notice appeared in the newspaper rumours began to 
spread that the lodge at Black Hill was spurious and decidedly irregular.  
These rumours caused considerable consternation at the time because 
many prominent members of the Ballarat community joined the lodge at 
Black Hill, for as we can see from the above newspaper notice a local 
doctor was now the secretary of the Lodge, blissfully unaware that the 
Memphis Rite was not recognised by either the Grand Lodge of France or 
the United Grand Lodge of England. 
 However, brethren associated with the Victoria Lodge, Ballarat, in par-
ticular Bro. Chas Dyte, had been in correspondence with the Provincial 
Grand Lodge of NSW since October 1855 regarding the genuineness of the French Lodge at Black Hill.  Bro. 
Paul Dufour of the Le Rameau d’Or d’Eleusis Lodge sent Lodge documents to the Provincial Grand Lodge of 
NSW to attest to their regularity. Consequently the Provincial Grand Lodge wrote back to the Victoria Lodge in 
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to us, bearing the appearance of genuineness which would seem to indicate that it is a regular warranted lodge...”  
 Bro. Chas Dyte replied in July 1856, on behalf of the Victoria Lodge, that, “...since the receipt of your former 
communication our W.M. in conjunction with a P.M. and a P.M. of the French Lodge have examined an initiate 
and find their workings to be the same as in Lodges of France...”  So it would appear that at this point the breth-
ren of the Victoria Lodge, Ballarat, were also satisfied and were “... anxious to meet and receive them fraternal-
ly...” However someone remained displeased with the continued operation of the French goldfield lodge, and it 
is worth noting that Bro. Chas Dyte also stated that, “... I beg to remark that we have only acted under instruc-
tion from the Melbourne Lodges...”  A rather curious statement that suggests someone was pressing the brethren 
of the Victoria Lodge to continue to take action at this time. 
 I believe we need look no further than Bro. William Scott a noted and at times domineering Ballarat mason.  
In early 1856 Scott, who was at that time the master of the Golden Lodge in Bendigo, visited Ballarat and lam-
basted Victoria Lodge on the quality of their ceremonies.  Incidentally, his visit coincided with the newspaper 
notices referring to the Le Rameau d’Or d’Eleusis Lodge.  A short time later Bro. Scott resigned from his lodge 
in Bendigo and moved permanently to Ballarat.   If we are looking for a domineering person compelling the Vic-
toria Lodge of Ballarat to persist with the issue of the regularity of the Le Rameau d’Or d’Eleusis Lodge during 
mid-1856 then Bro. Scott is our man.    
 Whoever it was, their persistence was rewarded for the Board of General Purpose of the Provincial Grand 
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 “That it having come to the knowledge of this Board that a certain number of persons styling themselves Ma-
sons have established at Ballarat a Meeting called a “Lodge” under the title of the “Le Rameau d’Or d’Eleusis” 
said holden under the Grand Lodge of Memphis and it having come to their knowledge that the said Grand 
Lodge is not legally instituted body of Masons but a spurious Order working under the assumed authority of 
Count Caliosto (sic) this Board do cause these facts to be communicated without delay to all the Lodges in the 
Province – more especially to the Lodge of Victoria, Ballarat, urging upon all not to recognize either collectively 
or individually the so called Lodge or any person initiated thereto and to use the utmost diligence in preventing 
them or any of them from being acknowledged by any Masonic Lodge in these Colonies.”  
 Constitute us a Duly Appointed Lodge 
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 This resolution by the Provincial Grand Lodge of NSW in August 1856 was communicated to all Victorian 
Lodges that same week.  Immediately some brethren of Le Rameau d’Or d’Eleusis Lodge began to protest their 
ignorance of the Lodge’s irregularity.  Bro. George Erickson had contacted the Board of General Purpose direct-
ly protesting his innocence and a desire to be initiated under the English Constitution.  Whilst Bro. L.E Brunn, 
an obvious French member of the Lodge due to the English used in his letter and his wishing salutation with 3 x 
3, wrote to the Victoria Lodge in September 1856 stating, “... that I have been ignorant of Le Rameau d’Or 
d’Eleusis’s irregularitet, in so far that I never doubted that the Rit was right and warranted from the Grand Ori-
ent in French...I hereby beg for my affiliation to the Victoria Lodge...”  These brethren were not alone because in 
October 1856 Bro. Emil Pohl, on behalf of the Master Paul Dufour, wrote to the Victoria Lodge, Ballarat, seek-
ing their support for the Le Rameau d’Or d’Eleusis Lodge to become a duly constituted Lodge under the English 
constitution.  
 On the first of January 1857 the French brethren of Le Rameau d’Or d’Eleusis Lodge met at the Ballaguy Ho-
tel and resolved to seek a warrant for a new lodge to be called the “Ballarat Lodge”, with Bro. Paul Dufour as 
the first Worshipful Master.  The brief surviving minute we have of this meeting has a couple of points worth 
noting.  Firstly, the date used was 5857, thus no longer using the 4004 base year of the Memphis Rite, and sec-
ondly whilst all the brothers put a masonic jurisdiction after their name, such as Scottish Rite, Grand Orient and 
Misraim, none used any Memphis appellation.  This would suggest these French members of Le Rameau d’Or 
d’Eleusis Lodge wished to distance themselves from any Memphis associations. Interestingly, at this part of the 
story, is the total absence of Bro. Ballaguy.  He does not appear in any of the surviving letters, documents and 
minutes relating to the Le Rameau d’Or d’Eleusis Lodge becoming the Ballarat Lodge.  Perhaps he wished to 
remain true to the Order of Memphis especially since he was the Rite’s Australian Grand Master.  We know 
from Bro. Richard Matthews 3° certificate that Bro. Ballaguy was still in Ballarat in December 1855 – he had 
been appointed as Sovereign Grand Master and Founder of the Memphis Rite in Australia in August 1855.  
However documents at the Bibliotheque Nationale, Paris, state that A.E. Collas succeeded Bro. Ballaguy as 
Grand Master in Australia.  
 As Bro. A.E. Collas was definitely amongst those French brethren of the Le Rameau d’Or d’Eleusis Lodge 
who, in January 1857, were actively seeking to become an English warranted lodge, it would imply that some-
time during 1856, whilst all the commotion regarding the regularity of the Lodge was taking place, that Bro. 
Ballaguy either departed from Ballarat or relinquished his office of Grand Master.  French brother Emil Pohl is 
referred to in some documents as a publican, so it is possible he purchased the Ballaguy Hotel and retained its 
name.  Possibly the furore surrounding the regularity of his beloved Rite of Memphis was too much for Bro. 
Ballaguy and he no longer wished to associate with such philistines, or that, in the aftermath of the Eureka 
Stockade uprising, Bro. Ballaguy’s political views may have made it too uncomfortable for him in Ballarat.  
Whatever the reason, Bro. Jean Marie Ballaguy completely disappears from the records at this point.  
 

The Ballarat Lodge - No. 1019 (English Constitution) 
 With the support of the Victoria Lodge, the newly formed Provincial Grand Lodge of Victoria (E.C.) wrote to 
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 “I herewith enclose dispensation for the Ballarat Lodge (Late “Le Rameau d’Or d’Eleusis”) and request that 
you will have the kindness to take the trouble opening the Lodge properly constituted according to ancient form.  
I have informed Mr. Emil Pohl with whom I have been in correspondence respecting the dispensation that it has 
been sent to your call.”  
 Thus the Ballarat Lodge No. 1019 was formed on 27th July 1857 at the George Hotel with Bro. Paul Dufour 
as Worshipful Master, Bro. E. Termeaux as Senior Warden and Bro. Achille Fleury de Recusson as Junior War-
den. As RW Bro Peter Thornton points out in his “The History of Victorian Freemasonry” there was still the 
problem of those men who possessed the secrets of Freemasonry, and who had been initiated, passed and raised, 
albeit in an irregular lodge. (This problem only seemed to have applied to those members who had actually been 
initiated into the Le Rameau d’Or d’Eleusis Lodge, for the French members of the Lodge who were Freemasons 
prior to their arrival in Victoria were not considered irregular as such.  On the night of Installation three mem-
bers of the Le Rameau d’Or d’Eleusis Lodge, Emil Pohl, George Erickson and Carl Hanson, were, “...reinitiated 
in a manner as though they had never known anything of Freemasonry...”  
 From the surviving records it is impossible to tell if any of the French members of the Le Rameau d’Or 
d’Eleusis Lodge were indeed masons from the Order of Memphis prior to their arrival in Ballarat, besides Bro 
Ballaguy and possibly Bro. Collas.  We know from the minute of the meeting held at the Ballaguy Hotel in Janu-
ary 1857 that the French masons present, possibly quite deliberately, appended their masonic jurisdictions after 
their names.  No doubt to ensure that they would be viewed as regular masons in their application for an English 
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warrant.  Several of the brethren have written Grand Orient after their names, and at that time the Grand Orient 
of France was still considered regular by English masonic jurisdictions.  However a few of the brethren, includ-
ing Bro. Termeaux the first Senior Warden of the Ballarat Lodge, have written Misraim after their names.  The 
Rite of Misraim, the original source of the Rite of Memphis, was held in no better standing at that time than the 
Memphis Rite, and it was also not recognized as regular by either the Grand Lodge of France or the United 
Grand Lodge of England.  However given that the local Freemasons in Victoria in the 1850’s, understandably, 
had no knowledge of the regularity or otherwise of the Order of Memphis, they would have equally known little, 
if anything, of the Rite of Misraim.  So it would have been a problem easily overlooked.  
 And therein lays the foundation of this whole episode for, as mentioned, Freemasonry experienced an expedi-
ential growth in additional degrees, orders and rites during the eighteenth and nineteenth centuries.  The sheer 
number and diversity of these various masonic orders would have been confusing enough for the average Euro-
pean mason during the mid-1800’s, and even more bewildering to a disparate group of Freemasons on a gold-
field in Ballarat, Victoria. 
 The fact the Le Rameau d’Or d’Eleusis Lodge, warranted under the Order of Memphis, was able to happily 
exist on the Ballarat goldfields in the 1850’s, was because the concept of what was regular and irregular mason-
ry would have been largely beyond the information available to the mason in Victoria at the time.  Bro. Nathan 
Spielvogel in his article, “The Beginnings of Freemasonry in Ballarat” stated that, “...Paster Master Henry Har-
ris, of the Victoria Lodge, was appointed to visit the lodge and examine the charter.  He reported that the charter 
had come from the Memphis Lodge in Paris...” In all probability it is unlikely that any of the brethren of Victoria 
Lodge knew that the Memphis Rite was irregular.  To confuse matters further some may have heard said that the 
then Grand Master of England His Royal Highness the Duke of Sussex was himself a member of the Memphis 
Rite.  
 In a situation where, a disparate group of European masons had come together on a remote goldfield in colo-
nial Victoria, it is not surprising that a lodge could have been founded upon one of the more obscure branches of 
nineteenth century Freemasonry.  And from the correspondence of Bro. Chas Dyte, cited above, we know that 
the ceremonies worked by the Le Rameau d’Or d’Eleusis Lodge, being that of the 3 degrees, were similar work-
ings to that of other masonic jurisdictions.  Consequently, any Freemason coming across this goldfield lodge in 
their travels, in the mid 1850’s would have found the ceremonies similar and regular enough to be acceptable.  
For a non-French speaking mason any differences in ceremony and ritual could easily be attributed to European 
exuberance, and the fraternal bonds of brotherhood would have been more paramount in such a distant land, far 
more than any differences in ceremony. 
 When the Ballarat Lodge No. 1019 was formed in July 1857, some of the members of the French lodge were 
re-admitted into this new lodge.  So in all but name it was still basically the “Le Rameau d’Or d’Eleusis” Lodge.  
And as a final chapter in this story, on 2nd April 1867 the four English Constitution Lodges in Ballarat, namely 
the Victoria Lodge, Yarrowee Lodge, United Tradesmen’s Lodge and the Ballarat Lodge, all amalgamated to-
gether as the Yarrowee Lodge, which still exists today being No. 10 on the register of Victorian Lodges. 

 The tickets are out for the Masonic District 108, Blue Jeans and Boots Banquet to honor our Grand Master 
Jerry Martin. The tickets are $20.00 each or two for $30.00 and the proceeds will go to the scholarship fund.  This 
event will be held at the Pattison Area Volunteer Fire Dept. in Pattison Texas.  Pattison Area Volunteer Fire De-
partment is Located at 2950 FM 359 N in Pattison, TX. Social Hour will begin at 6:00 to 7:00 PM and the meal 
after.  We will have chicken fried steak, mashed potatoes, gravy, green beans, bread and of course deserts (deserts 
will be provided by the Eastern Star what would we do without them?). After the Grand Master speaks the danc-
ing will begin.  Adult beverages will be allowed after the Grand Master speaks and the Rainbow girls are dis-
missed.  Please do not indulge in an adult beverage until then.  We have done this several years without an inci-
dent and we do not expect one this year. Tickets will be available at the door if you don’t get one in advance. 
  This event will take place February 22nd after the Grand Masters Conference Arabia Shrine Center 10510 Har-
win Dr. Houston, TX 77036. Registration- 9:00AM. Conference- 10:00AM. Coordinators: Kenneth Shockley 
281/798-0472, David Ashley 281/650-7455. This is a non-Tiled Conference. EA's, Fellowcrafts and Ladies are 
welcome. The Grand Masters has put together a great conference.  So after the Conference you can make a short 
trip to Pattison and enjoy the fun and fellowship.  Hope to see you there.  
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From the Grand Lodge of Nova Scotia newsletter “The Nova Scotia Freemason” 
 

 Among several meanings of the word "warrant", the Standard Dictionary gives the following: "That which 
��!��� ����	����� �	�� �	��� ���� 	�� �	����"� ������	�"� � ���	�����C�=�� ��������C�������C���'�C.� �������� ���� ���#�� ����
authorities of an order or society empowering certain persons to establish a branch or chapter." 
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"charter" is more common in America Both words to Masons in America, Scotland and Ireland now mean the 
legalizing and empowering document issued by Grand Lodge to brethren for the formation of a new lodge. In 
England a warrant for a new lodge is issued by the Grand Master, not the Grand Lodge.  
 The first Masonic charter, so far as is known, was that issued by Prince Edwin, with the consent of his fa-
ther, King Athelstane, at York, in 926 A.D. This charter, told of in numerous copies of various old Masonic 
Constitutions, or "The Old Charges", provided fundamental right of Masons to assemble, work, take apprentic-
es, make their own laws, have their own organization. It is, in the thought of many, the fundamental landmark 
of the Craft. 
 But to modern Speculative Masons, the charter of a lodge is a document, setting forth the consent of Grand 
Lodge that certain brethren become the Master and Wardens of a new lodge, and that the new lodge is of. right 
and of necessity must be, recognized as an equal by all other lodges, with no authority over it and its Master 
except Masonic law, the Grand Master and the Grand Lodge. 
 The charter of a lodge is so important that, according to common Masonic practice, it must be present in the 
lodge-room whenever a lodge is open. Proceedings had without the physical presence of the charter are gener-
ally considered null and void. 
 There is one small exception usually made, perhaps more by closing eyes to it than from any real authority. 
A visiting Mason may ask to see the charter of the lodge he would visit. It is as much his right to make certain 
of the legitimacy of the lodge he would enter, as it is the right of the lodge to make certain that he is a member 
in good standing of a lodge working under a recognized Grand Lodge. In satisfying the request of a visiting 
brother, the charter obviously must be brought from the lodge room for his inspection. It is improbable that 
any Grand Lodge would rule that "no lodge" existed during the time the charter was absent from the room for 
such inspection purposes. 
 Chartered lodges began with the first or Mother Grand Lodge. Prior to 1717 most lodges were of the "time 
immemorial" classification. Stone masons working on a great cathedral had their organization, meeting in the 
lodge (building) erected to hold tools and supplies, meeting place for meals, perhaps at times a dormitory. 
Their common work, common aims and, as the speculative or ethical teachings arose in their assemblages, 
�	��	������ ���������������������#	����.����������� ��������������	� ����������!� �"����������������!�� ���!���
years before being tested by making each his "Master's Piece", which, if it was satisfactory, enabled him to 
become a Fellow of the Craft, or full fledged Mason. There was no pressure of applicants from without, no 
great desire on the part of non-Masons to become stone masons, except as some lad, (or his parents for him), 
wanted to become an apprentice. 
 Hence a charter for a lodge was unnecessary. As the Craft gradually changed from operative to speculative, 
Masons still held together by the common bond of their interests and their knowledge of the secrets of the 
Craft. But with the formation of the Grand Lodge, a new idea took form. In 1717 a regulation (Number 8 of 
the original 39) adopted by the new Grand Lodge, read: "No set or number of brethren shall withdraw or sepa-
rate themselves from the lodge in which they were made brethren or were afterwards admitted members, un-
 �������� 	����#��	�����		������	��"��	���!�������� �����	���������������	����	�������������������	���� �����7
uty. And when they are thus separated, they must either immediately join themselves to such other lodges as 
they shall like best, with the unanimous consent of that other lodge to which they go (as above regulated) or 
else they must obtain the Grand Master's warrant to join in forming a new lodge. 
 "If any set or number of Masons shall take upon themselves to form a lodge without the Grand Master's 
warrant, the regular lodges are not to countenance them, nor own them as fair brethren and duly formed, nor 
����	!�� 	�� ������ ����� ���� �����"� #��� ����� ������ ��� �� ��� ��#� ��� ���� � ����� ���# �� ������ !���� ��� ���� � �����
Master shall in his prudence direct, and until he approves of them by his warrant, which must be signified to 
the other lodges, as the custom is when a new lodge is to be registered in the list of lodges." 
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 The use of the word "regular", above, is not in the 
sense in which it is now usually understood. To 
moderns "regular" and "irregular" are opposites. To the 
Masons of 1717 a lodge was "regular" when it had a 
charter, in the sense that it was "sub regula" - that is, 
had come under-the Grand Lodge. Many "time imme-
morial" lodges did not immediately ask for, or receive, 
�� �������"� ����� ���� �	�� ��5�� �����C������ ��C�#��� 	 � ��
non-regular. The lodge at Fredericksburg, in which 
George Washington received his degrees, was a "time 
immemorial" lodge without a charter at the time it 
made a Mason of Washington. Five years after that 
event it asked for and received a charter from the 
Grand Lodge of Scotland. 
 There are further etymological differences between 
our use of words, and their meanings as understood by 
our brethren of 1717. An American Mason knows 
charter, or warrant, to mean the document given by 
Grand Lodge, creating his own lodge and in its posses-
sion. 
 Our early brethren at first understood no more by 
the word "warrant" than we understand by the word 
C��������	�C"� ���� �������� �	������� ���� �	�� ��� ����� �
held necessary. The Grand Master, his Deputy, or 
some brother empowered by the Grand Master, gave 
permission to certain brethren to form a new lodge. 
When the Grand Master gave this authority to another, 
that authority was contained in a paper termed a depu-
tation. But a deputation is not a warrant or a charter-it 
is merely the authority given by the Grand Master to another brother to act for him in "warranting" giving per-
mission to certain brethren to be a newlodge. 
 While modern warrants, as instruments of Grand Master and Grand Lodge, began in 1717, when the first 
Grand Lodge was formed, long before that warrants or charters were issued by Kilwinning Lodge of Scotland. 
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she is undoubtedly as old as the fifteenth century and may be older. 
 Mother Kilwinning chartered a number of lodges, thus acting as a Grand Lodge before there was a Grand 
Lodge! The daughters of Mother Kilwinning all took her name as part of theirs and thus there came into being 
Cannongate Kilwinning, Greenock Kilwinning, Cumberland Kilwinning, and others, some of which are still 
on the register of the present Grand Lodge of Scotland. 
 The Grand Lodge of Scotland was organized in 1736. Kilwinning for a time became a lodge under the 
Grand Lodge. In 1743 it petitioned Grand Lodge for recognition as the oldest lodge in Scotland. On the ground 
that because the old documents, minutes, etc. of Kilwinning lodge were lost, it could not prove its claimed an-
tiquity, the Grand Lodge of Scotland refused to grant the petition.  
 Whereupon Mother Kilwinning seceded from the Grand Lodge, and proceeded to charter more lodges, in-
cluding one in Virginia and one in Ireland! 
 However, time heals all breaches. Just as the two rival Grand Lodges in England came together after more 
than half a century and in the great Lodge of Reconciliation in 1813 became one United Grand Lodge of Eng-
land, so did Mother Kilwinning at last, in 1807, renounce all right of chartering lodges, returned to the fold of 
the Grand Lodge of Scotland, and brought her daughter lodges in Scotland with her! 
 The word "charter" has been too loosely used in the past for clarity in the present day understanding. Thus, 
antiquarians and historians of Masonic lore write of the "Charter of Cologne" as "the oldest Masonic charter." 
But this document was not really issued by some Masonic authority, giving certain rights to others. There is 
little belief in its being other than a clumsy forgery, made for what purposes any one's guess is as good as an-
others. 
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 The document miscalled "Charter of Cologne" was purportedly written June 24, 1535: "a manifesto of the 
chosen masters of the St. John's fraternity, heads of the lodges in London, Edinburgh, Vienna, Amsterdam, 
Paris, Lyons, Frankfort, Hamburg, Antwerp, Rotterdam, Madrid, Venice, Ghent, Konisburg, Brussels, Dantzic, 
Middleburg, Bremen and Cologne." 
It was purportedly signed by these nineteen Master Masons in Cologne! It sets forth various principles and 
practices of the order. 
However, internal evidence that the document is spurious is so strong that no Masonic historian 
now believes in its genuineness.  
The Larmenious Charter, or "Charter of Transmission", is another confusing use of the term. It is a document 
of interest to Knights Templar. It purports to be originally written in or about 1314, but was not published until 
1804. It is generally considered to have been written by an Italian named Bonani, who fabricated the document 
as coming from the pen of "Johannes 
Marcus Larmenius of Jerusalem" supposed to have been the "Master of the Knights of the Supreme Temple". 
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purpose seems to have been to attach a new order to an older one. Into that it is not necessary to go -the 
"charter" of Larmenius is not a charter in our understanding of the word, and its use in this connection has add-
ed to the confusion surrounding the subject. 
 Most modern charters given to a group to form and hold a lodge in a particular locality make the lodge sta-
tionary. Such a lodge cannot move to another location without permission of Grand Master or Grand Lodge, a 
provision necessary to keep records and permit inspection. But there have been traveling warrants, usually is-
sued to military lodges, empowering them to travel from place to place with the military forces to which they 
are attached. The first traveling warrant of which there is record in this country was given by the Grand Lodge 
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more a deputation than warrant. In 1779, Pennsylvania gave a traveling warrant to a Colonel Proctor to open 
what in the document is called a "moveable lodge". 
 The charter of a lodge today is its symbol of legitimacy. It is its power to work, to make brethren, to do all 
that any lodge is empowered to do. It is its attestation that it is duly constituted, dedicated and consecrated, and 
is one among its sisterhood of lodges, with rights equal to all other lodges, rights greater than those of no other 
lodge. 
 By the granting of a charter a Grand Lodge offers the greatest of evidence of its belief in the trustworthiness 
and dependability of the brethren named as the principal officers, and the uccessors they are to install. 
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arrest of the charter, which the Grand Master may do if in his judgment wrong actions or contumacy have 
brought disgrace upon the Fraternity. 
 While a Grand Master may arrest (or take up) the charter, only Grand Lodge, which gave it, can forfeit it. It 
is good to chronicle that both arrest and forfeiture of charter are very rare. A lodge may give up its charter vol-
������ ����������������������������������#�	������� � �����	�����������
	������������!����"���������	�� ���	��  ���
not often, done when circumstances have so dispersed the brethren that not enough remain to act as a lodge, or 
when indifference among the survivors causes the lodge to become dormant. 
 The charter of a lodge is its life. The privilege of asking Grand Lodge for one is great. The responsibility of 
Grand Lodge in giving life to a new child in the Masonic family is heavy. The charter, as a result, becomes the 
most venerated and loved of Masonic documents, by the brethren whose Masonic life is lived in its shadow. 

 Four new Masonic videos have been released on YouTube by the Grand Lodge of Texas.  They are, Part 1, 
Becoming a Mason Video with R.W. Elmer Murphy  -  Part II, Texas Masonic History Video with Dick 
Brown  -  II  -  Part III, “Masonry and Family Video” with P.M. Harold Brown  -  Part IV, “Pursuing Mason-
ryVidio” witch P.M. Brad Billings.  Very professional and a must for anyone interested in Freemasonry. 
 

http://youtu.be/5lEboHqgWqU     Becoming a Mason Video  
http://youtu.be/AWCf2ekqkfU     Texas Masonic History Video  
http://youtu.be/sYxbNvH8y8E     Masonry and Family Video  
http://youtu.be/XeMVVemtlBQ   Pursuing Masonry Video  
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have to be considered an “Old Mason”. BUT, I have to  agree 110% with Brother Cliff Porter. I have felt 
the same way as him every since I attended my first stated meeting and when it was over, said to myself, 
“It is that all there is.”  

 

From the Grand Lodge of Nova Scotia newsletter. 
 The other day I heard, once again, from a brother approximately 30 years my senior who told me “what 
young Masons want.” It was one time too many for me, and so I have put my thoughts on paper as to what a 
young Mason wants. After all, I’m 34-years old and have been a Mason for 4 years—I should know! 
 I do not mean this to be a commentary on the division of young and old, but rather to be a proclamation of a 
young Mason concerning what I believe we want. This is so we might all improve our understanding of one 
another and progress our fraternity.  
 It occurred to me that some may not know what young Masons really want. Worse, I think it is often misun-
derstood or misstated. We “young Masons” or new Masons bear some of the responsibility for this. We are 
often uncomfortable declaring our desires, our disappointments, and our frustrations. And what do we do? We 
quietly stop appearing at meetings and simply slip off the rolls. 
 We return to our communities outside the lodge disheartened with Masonry, 
and—unfortunately for the fraternity—we wi l l often share our disappoint-
ments with our friends. Sadly, we then join a group of Masons as diverse as the 
lodge itself: unfulfilled Masons. 
 Well, Brethren, I don’t intend to become an unfulfilled Mason. So here I 
stand. It is vital for the members of the Craft to understand one another so that 
we can create an environment that is beneficial for all. 
 Initially, we must discuss Blue Lodge, the birth place of the Master Mason, 
for without it, Scottish Rite Masonry does not exist. The young man approach-
ing the Craft today does so to supplement and add to what his church and family 
have already given him. A certain tugging at his soul speaks to him to seek a 
deeper meaning in life, in family, and in God. He researches and desires an ini-
tiation into the esoteric and ancient quest for Truth. He requests a petition with 
these hopes in mind. Why shouldn’t he? The eloquent writings of Masonic 
scholars, including the Scottish Rite’s Albert Pike, have hinted at the existence of such knowledge, and Ma-
sonic writings abound with hints of this very thing. 
 What does this man find once he joins? For too many, it’s membership drives, one-day classes, poor and 
hastily planned ritual, late nights, and a push to become an officer before he is even proficient as a Master Ma-
son. If that man has made it through the three degrees hoping that at the end of his journey some of the promis-
es might be fulfilled, he only learns phrases like “progressive science” and “self-improvement.” 
 Excitedly, he stands up in lodge one day or approaches a small group of brethren in the parking lot and ex-
plains some ideas that he has for lodge and changes he might like to see. He is immediately told, “It has never 
been done that way, they won’t allow it, and anyway it’s against the rules.” 
 He swiftly learns that they won’t allow much of anything, and worse, no one will claim to be a member of 
them. They are the most elusive, but most powerful members of Masonry. They are responsible for every poor, 
hasty, or frustrating decision ever made, and more importantly, they rigidly enforce their number one rule:  
 NO CHANGES. 
 I bring up them as it leads into discussing what they have decided the young Mason or unfulfilled Mason is 
looking for. I will attempt to list some of the most common things I’ve heard. Make no mistake, I am listing 
these because they are misconceptions, and we do not want them. 

1. Young Masons want everything easier and faster, which leads to one-day raisings, watered down 
ritual, and little or no memory work.  

  This simply is not true. Once I arrive at the West Gate and am permitted entry, I want a fulfilling and 
life-changing experience on which I can build a better understanding of my relationship to my breth-
ren and my God. I don’t mind hard work. To the contrary, and this is a big one, I want to feel like I 
have achieved something. I don’t want to be handed a pin, given a handshake, and told thank you for 
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your small fee, and by the way, here is your membership card. I want my path to be challenging and 
enlightening. 

2. Young Masons want or need low dues.  
 I am very willing to pay higher dues. I do however, want a quality experience—educational, social, 

and community—for my money. I don’t need low dues. If the fraternity does not value itself, why 
should I value it? Can something that comes so cheaply have real value? These are questions I asked 
myself when I saw Masonry’s low dues schedules. 

3. Young Masons want it to be easy to get in. 
I don’t want to believe that just any man could or should get in. I wish that every investigations com-
mittee treated their assignment with the importance it should have—if we did not worship at the altar 
of bigness. I already belong to the community at large, and that costs me nothing in time or money. I 
would like the Fraternity to be guarded and to care greatly about the men who enter it. If I am going to 
call a man my brother, I want to be able to trust him. I don’t trust everybody who shows up with some 
money in one hand, and a petition in the other. I have seen brothers sign both lines of a petition, as if 
increasing our numbers is the only thing that counts. Let us care about our fraternity enough to guard 
it against those who do not deserve the title of Master Mason and brother. 

 These observations would prove of little value, if I did not offer some solutions and provide an 
explanation of how they might be applied to the Scottish Rite. 
 It begins with ensuring a quality Blue Lodge experience. We as Master Masons should return Masonry 
from a primarily social institution to one that studies ancient symbolism and the truths so revealed. Encourage 
and allow the candidate to have a meaningful experience in the initiatic phase of his degree work. Follow up 
with quality education and instruction in regards to the symbolism and, more importantly, how to apply it to 
his life. 
 The concepts I provide above are succinct, but no less complete. Let us address how they might apply di-
rectly to Scottish Rite Masonry and tie it all together. 
 Scottish Rite Freemasonry is the graduate faculty, the pinnacle of Masonic thought and study, the 
“University of Masonry.” This implies a higher learning and higher level of understanding, research, and study 
for its members. 
 Outside of reunions, I cannot remember any Masonic instruction on the Scottish Rite degrees 
ever being presented—even once—in the years of my involvement. The cure is simple really: treat Scottish 
Rite Masonry as the university it purports to be. 
 Do not thrust an application at men the night they are raised Master Masons as if the only thing of im-
portance is a signature and $250. It debases the man’s night, for one, and it says that the man—without further 
evaluation—is ready for the degrees of the Scottish Rite, which debases our membership. 
 Do not rush through a reunion like it must be done in three hurried days or it doesn’t count. Many of us 
“Young Masons” work 50 or 60 hours a week and earn about a week of vacation a year. Our wives don’t want 
us to burn two of those precious days on another Masonic event. No candidate can take in what the degrees 
have to offer in three days. To pretend they can says that all Scottish Rite has to offer can be learned in 72 
hours. Let’s back off the tight three-day schedules. Offer the degrees throughout the year. Offer some degrees 
at the stated communications and have a few Saturdays thrown in. 
 And if it takes a man a couple of years to reach the 32nd Degree, so what? If the man understands what has 
been presented, if the degrees were done with brothers that knew and understood the work, and if each degree 
was treated as a special event, then the brother is not going to mind the time. Remember, it is not the speed of 
the education, but the quality of it that young and unfulfilled Masons are interested in. 
 Bring education and discussion to the forefront of the meetings. 
 Period. 
 You are not going to retain young Masons without real change. It is not about a gimmick or a slogan. It is 
about improving men within the fraternity who seek a higher understanding and deeper meaning of the Craft. 
 Let the Scottish Rite take its rightful place as the University of Masonry. Let’s improve our men and make 
them better. Let every aspect of Scottish Rite Masonry radiate perfection in ritual and education. 
 It is not going to be easy because we are asking you to imagine a Masonry many have never seen in their 
lifetime. I am asking you to see beyond your own personal experiences and allow progress in this beautiful 
philosophy and science of ours. 
Clifford Porter 32° 
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Submitted by Brother Gerald A. Edgar   

From The Grand Lodge Of Texas “Texas Masons” Magazine 

 Brothers: 

    As Brothers we are keen-
ly aware of  the multitude of 
square & compass designs 
available to us whether as a 
lapel pin, an illustration in 
an article or as a large sign 
affixed to our Lodge Halls.  
However I had no idea of 
how many versions of the 
Masonic "G" existed.  One 
of our best & most enthusi-
astic Brothers, Carl Jones of 
Texas (he of the large Ma-
sonic email "clearing house" 
and the therapeutic clown 
project), some years ago 
asked Brothers in just one 
area of Texas to submit to 
him photos of the letter 'G' 
above their WM's chair.  He 
shared the compilation with 
the GL of Texas which in 
turn made some of them into 
the cover art of their month-
ly publication.  With apolo-
gies to Brothers Ed Halpaus 
& Stan Shapiro (past Grand 
Lodge Education Officers of 
the GL of Minnesota), I see 
a Masonic Education teach-
ing moment here relating to 
tolerance. 

     As Brothers we also 
know the G has two mean-
ings.  Geometry is an exact 
�������"� ����� ���� �	��� �� �	��
finding the area of a circle 
or a triangle is immutable. 
It's neither conservative nor liberal, introvert or extrovert, experienced or novice, cautious or daring.  "Pi R 
square" is the same now as it was a hundred years ago, whether in Bangladesh or New York City.  However 
the Masonic connotation of a G, like these many depictions, has a multitude of valid interpretations.  As Broth-
ers we all share a belief in a Supreme Being but our 'formula' of relating to same varies by religion, organized 
or not, denomination and individual churches as well as among the many members of each local congregation.  
Yet we all share a core belief in a Supreme Being despite far different interpretations of same.  Like the 'G' of 
��	��������	���������� ������	��� �!��������������	 ���
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ever like the Masonic 'G', some of our beliefs may be interpreted differently and still remain true to our shared 
core values.  Thus the fact that the Lodge roof is leaking would be an indisputable geometrical- �5�� ����"�
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whether to repair it, replace it and "how" has many valid alternatives.  May we have the wisdom to know 
which G to choose to know when serious decisions must be made. 
 

 So mote it be....  -  Fraternally,  -  Gerald A. Edgar  -  Mosaic #125 AF&AM @ Dubuque, IA 
 

Match The “Gs” to Their Texas Masonic Lodge  

 The other day when surfing the net I came across an interesting article which I would like to share: If you 
start with a cage containing five monkeys and inside the cage, hang a banana on a string from the top and then 
you place a set of stairs under the banana, before long a monkey will go to the stairs and climb toward the ba-
nana.  -  From The Editor of the Nova Scotia Freemason magazine. 
 As soon as he touches the stairs, you spray all the other monkeys with cold water. 
 After a while another monkey makes an attempt with same result... all the other monkeys are sprayed with 
cold water. Pretty soon when another monkey tries to climb the stairs, the other monkeys will try to prevent it. 
 Now, put the cold water away. 
 Remove one monkey from the cage and replace it with a new one. 
 The new monkey sees the banana and attempts to climb the stairs. To his shock, all of the other monkeys 
beat the crap out of him. After another attempt and attack, he knows that if he tries to climb the stairs he will 
be assaulted. 
 Next, remove another of the original five monkeys, replacing it with a new one. 
 The newcomer goes to the stairs and is attacked. The previous newcomer takes part in the 
punishment... with enthusiasm, because he is now part of the "team". 
 Then, replace a third original monkey with a new one, followed by the fourth, then the fifth. Every time the 
newest monkey takes to the stairs, he is attacked. 
 Now, the monkeys that are beating him up have no idea why they were not permitted to climb 
the stairs. Neither do they know why they are participating in the beating of the newest monkey. 
 Finally, having replaced all of the original monkeys, none of the remaining monkeys will have 
ever been sprayed with cold water. Nevertheless, not one of the monkeys will try to climb the stairway for the 
banana. 
 Why, you ask? Because in their minds...that is the way it has always been! 
 This, my friends, is how the Lodge operates... and this is why, from time to time: 
 ALL of the monkeys need to go to a Lodge of Instruction AT THE SAME TIME. 

The Monkeys And The Banana 
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Brothers, today’s article is written by a non-mason, sometimes I come across these articles and find that they are worth 
sharing. If you agree with Mr. Clement-Houssser or not, it does make for an interesting read. As this is the last “Sunday 
Masonic Paper” prior to the New Year – I wish each of you a very happy, safe, and healthy 2014. ����	�������	  

Story by Keegan Clements-Housser 
Photos by Anthony Rimel 
 

 After four hundred years of recorded history, Freemasonry is in decline. 
 This conglomerate of organizations, which includes the well-known Freemasonry groups the United Grand 
Lodge of England and the Scottish Rite, no longer holds the sway it once did. Entire cities, including world cap-
itals like Washington, D.C., were once built according to symbolic Masonic specifications. Indeed, the group’s 
influence was once powerful enough to spur an anti-Freemasonry movement stretching from the American 
shores of the Atlantic to the Arabian Peninsula. Now such notions seem absurd. 
 Membership is also dwindling. According to the Masonic publication Freemasonry Today, lodges in many 
areas have lost over half their members in the last two decades. As older Masons begin to die, new members 
simply aren’t joining in sufficient numbers to replace them. 
 And yet the presence of Freemasonry remains visible. Most towns in the US 
have a lodge, recognizable by its symbolic compass design, which marks the local 
stronghold of the secretive fraternity and its philosophy of honest work, brother-
hood, and higher purpose. Cemeteries, schoolhouses, campus cornerstones, and 
myriad other locales carry the influence of the Masons as well, a testament to their 
tradition of donating time, money, and materials to support their communities. 
Freemasonry isn’t only inscribed in our buildings but also in our history books, 
which list many of this nation’s important political and social figures, Founding 
Fathersamong them, as Masons. 
 These days, however, aside from the occasional pop culture reference, fresh signs of Freemasonry are scarce. 
One would be hard-pressed to find the tell-tale Masonic compass etched into a new building or park bench 
when only a couple of generations ago it would likely have been included in the construction simply as a matter 
of course. 
 One Mason, Brian Earle of Cincinnati, Ohio, has a theory to explain this dramatic shift. Earle believes that 
the changes really started with the counterculture movements of the mid-to-late twentieth century, which aimed 
at tearing down anything viewed as mainstream. At the time, Freemasonry would certainly have qualified. 
 “In the 1960s and even the 1970s, you had the rise of hippies sort of in collision with Freemasonry,” he ex-
plains. “After the World War II generation, you have this younger generation who collided with mainstream 
ideals, and that’s really when you see the decline start. By the 1980s, you had the lowest number of Masons in 
history.” 
 Earle, for his part, has been a Mason for almost nine years. In that time, he has extensively studied the histo-
ry of the organization. He believes that in addition to a lack of modern interest, there’s also an aura of mystery 
surrounding Freemasonry. Though this has ensured the privacy of the conglomerate, it has also lead to public 
mistrust—people often fear what they don’t understand, as the multitudes of Mason conspiracy theories present 
in modern society so aptly demonstrate. 
 “Back in the day, before it became a more structured society, it was a bunch of alchemists and literal stone-
masons and the like … Freemasonry was based on mystical principles,” Earle says. “Nowadays, it’s just as 
much of a social group as it is a mystical or metaphysical society, if not more so, but that history has always 
remained.” 
 Freemasonry, he explains, basically comes from the idea that there’s one true “Supreme Being,” referred to 
in Masonic ritual as the “Great Architect of the Universe.” This “Supreme Being” is a symbol of perfection to 
work toward. The Degrees of Freemasonry—one of the many secret elements of Masonic thought which has 
found its way into public knowledge—are each meant to mark a Mason’s steps toward self-perfection and emu-
lation of the group’s divinity. 
 Although no longer directly tied to it, Freemasonry also has common roots in the body of Western esoteric 
philosophies collectively known as Hermeticism. This belief structure originated in Roman times and taught 
individual spiritual perfection, which contributed to the development of well-known mystical practices such as 
alchemy, astrology, and Tarot readings. 
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joined the fraternity during the nineteenth century. 
 This mystical tradition, even if it’s become more rote performance than serious 
ritual, has often cast the fraternity under a suspicious light, at least as far as the 
general public is concerned. In fact, even the initiation ceremony, the most basic 
Masonic rite, has drawn negative attention. 
 “In the initiation ceremony, you are [symbolically] murdered and brought back 
to life, much like in many of the Greek mystery cults,” explains Earle, adding that 
the mystery cults themselves were often viewed as highly heretical and dangerous 
by contemporary religious figures. “Although other elements of that style of or-
ganization are not something that necessarily happens a lot in modern Freemasonry, I think that people still 
have that view of it,” he adds. After all, Earle points out, this country’s views on Freemasonry have often been 
less than positive, despite the number of powerful members the fraternity has boasted, from Benjamin Franklin 
to US Presidents Franklin Roosevelt and Lyndon Johnson. 
 In fact, the political sway of the Masons, real or perceived, was so strong that in 1828 an Anti-Masonic Party 
was formed in the United States in reaction to the disappearance of a man in possession of Masonic secrets. Alt-
hough his disappearance was never traced to any Freemason society, it was enough to start a political party ded-
icated to eliminating all Masonic influences. Though the Anti-Masons dissolved only ten years after the party’s 
creation, the group nevertheless proved devastating to Masonic membership, starting a pattern of public mis-
trust and decline still felt today. 
 However, modern day Mason Nathanael Howe believes that the current decline of Freemasonry goes beyond 
historical patterns. He traces it to a more immediate problem: “People just aren’t interested in what the Masons 
represent anymore.” 
 Howe, whose friends call him Bard because of his singing and tale-telling abilities, has been a Mason for 
over five years. His own group, the Wayfaring Emerald’s Lodge, is an Oregon chapter with a high percentage 
of older members. At 27, Howe is definitely the exception. He joined because he appreciated the philosophy 
espoused by Freemasonry, and didn’t want it to disappear. But not many people of his age share his enthusiasm, 
Howe says. 
 “Freemasonry is about bettering yourself and your fellows and seeking deeper understanding in this world,” 
he says, “but people don’t really care about that anymore.” 
 With a steady decrease in membership, the Wayfaring Emerald’s Lodge has had a hard time finding a suita-
ble location to meet following the loss of its last lodge. Impromptu and informal gatherings between members 
are now far more common, at least for Howe. 
 Decline, however, isn’t limited to lodges. Positive publicity about Freemasonry has grown less common 
with each decade. In 1870, for example, the New York Times found the Masons newsworthy enough to run the 
article, “THE NEW MASONIC TEMPLE: Meeting of the Grand Lodge of New-York—Laying of the Corner-
Stone on Wednesday.” Now, Freemasonry typically appears only in reference to the fraternity’s slow decline 
like in the 2009 Times article, “Masonic Lodges Open Those Mysterious Doors.” The transformation of Free-
masonry from something once commonplace enough to announce in the daily paper to a true curiosity in the 
twenty-first century is just as telling of the fraternity’s decline as is the widespread closing of lodges. 
 Based off of pop culture depictions, this isn’t how the Masons were meant to die. There’s no sudden dearth 
of powerful political figures with shadowy connections, and no intrepid investigators have uncovered plots like 
those popularized in books like Dan Brown’s The Lost Symbol. Instead, Howe says, the most notable changes 
in the way Freemasonry interfaces with everyday society are found in much more common circles—like the 
average family. 
 “Before I joined I didn’t know a single person who was a Mason,” he says. “I didn’t even know anyone 
whose father was a Mason. I knew a couple of people who thought their grandfathers were Masons, but that 
was it.” 
 As Howe points out, the historic tradition within Freemasonry is for fathers to encourage their sons to join, 
making the fraternity something of an inherited legacy. The fact that so few men now receive this encourage-
ment presents a marked change, Howe says, and is likely a big part of the Masons’ decline. 
 Not everyone, however, feels such changes are for the worse. Christian monk and Mason Kevin Gore thinks 
there are plenty of good things ahead for the brotherhood. 
 Despite his personal spirituality, Gore has no conflict with the ritualism of Freemasonry. Those traditions, he 
says, are more symbolic representations of a personal spiritual journey, rather than any specific brand of reli-
gion connected to Masons.   J/���	�3��4	��"�.����	�3����#���� ��	��������������   �#���������������=�����;  
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 So what does Gore think needs to change to keep Freemasonry functioning? Nothing, actually, save for the 
mind set. He says the age of great Masonic works and secret gatherings is in the past, and that’s all right. The 
mission to better one’s self and one’s community doesn’t need high ritual or secret codes to be accomplished in 
the modern age, he adds. “We’re not a mystical society anymore even if we do still offer that route for those 
who are interested. We need to accept that.” 
 Although Gore doesn’t deny that lingering social stigma and declining public interest pose challenges to the 
survival of Freemasonry in a recognizable form, Gore doesn’t share some of the more dire views of his fellows. 
For him, Freemasonry is simply at the low point of a cycle, and even if it never recovers its past numbers, it can 
certainly accomplish its goal of, as the Masonic motto goes, “making good men better.” 
 “We’ve become a social fraternity that quietly does good for our communities and ourselves,” he says. 
“That’s enough—those who want to join us will, and we’ll be stronger for it. We don’t need large numbers to 
be great.” 
 Masonic brothers undoubtedly hope Gore’s right in his optimism. If he’s not, then this could be the end of 
the oldest fraternity in the world. The Masons will have fallen victim to suspicion driven by historical inertia 
and a shifting global paradigm—a world that no longer has a need for secret societies built on the premise of 
seeking the deeper wonders of the universe. Perhaps in the end the presence of the Masons might not even be 
missed. That would be the most telling sign of all. - Wayne Anderson - Alle Menschen werden Brueder - 2B1 ASK1 

From the Morton Masonic Lodge #72 AF & AM Newsletter 
 

 There is one manuscript which varies so much from others in its form and in its contents as to afford the 
strongest inside evidence that it has come down to us from a source entirely different from that which gave 
origin to other and later documents. We refer to what is known to Masonic antiquaries as the Halliwell or Re-
gius MS. As this is admitted to be the oldest Masonic document in existence, and as some very important con-
clusions in respect to the early history of the Craft are about to be 
drawn from it, a detailed account of it will not be deemed out of 
place. 
 This work was first published in 1840 (the same year that 
A.F.&A.M. Harmony Lodge #6 was founded in Galveston, Texas, 
USA) by Mr. James Orchard Halliwell, under the title of "A Poem 
on the Constitutions of Masonry." from the original manuscript in 
the King's Library of the British Museum. Mr. Halliwell, who af-
terwards adopted the name of Phillips, is not a member of the 
Brotherhood, and Woodford appropriately remarks that "it is some-
what curious that to Grandidier and Halliwell, both non-Masons, 
Freemasonry owes the impetus given at separate epochs to the 
study of it archeology and history." 
 Halliwell says that the manuscript formerly belonged to Charles 
Theyer, a well-known collector of the 17th century. It is undoubt-
edly the oldest Masonic MS. there is. Messers. Bond and Egerton 
of the British Museum consider the date to be about the middle of 
the 15th century. Kloss 4 thinks that it was written between the 
years 1427 and 1445. Dr. Oliver claims that it is a copy of the 
Book of Constitutions adopted by the General Assembly, held in the year 926, at the City of York. Halliwell 
himself places the date of the MS. at 1390. Woodford agrees with the estimate. We are of the same opinion. 
 The manuscript is in rhymed verse, and consists of 794 lines. At the head of the poem is the inscription: 
"Hie incipiunt constituciones artis gemetriae secundum Euclydem." The language is older than that of 
Wicliffe's version of the Bible, which was written toward the end of the 14th century, but in Bro. Mackey's 
opinion approaches very nearly to that of the Chronicles of Robert of Gloucester, the date of which was at the 
beginning of the same century. 
 The variations which exist between the Halliwell poem or poems, and other Masonic manuscripts of later 
date, are very important. They indicate a difference of origin, and, by the points of difference, suggest several 
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questions as to the early progress of Masonry in England. 
1. The form of the Halliwell MS. differs entirely from that of the others. The latter are in prose, while the 

former is in verse. The language too, of the Halliwell MS., is far more ancient than that of the other 
manuscripts, showing that it was written in an earlier stage of the English tongue. It belongs to Early 
English which succeeded the Anglo-Saxon. The other manuscripts were written at a later period of the 
language. 

2. The Halliwell MS. is evidently a Roman Catholic production, and was written when the religion of 
Rome prevailed in England. The later manuscripts are Protestant in their character, and many must 
have been written after the middle of the 16th century, at least when Protestantism was introduced in 
that country by Edward VI, and by Queen Elizabeth (reigns from 1537-1553 
and 1558-1603, respectively). 

 All these facts concerning the gradual changes in the religious character of the insti-
tution, which by putting together the old manuscripts we are enabled to derive from the 
Legend of the Craft, are supported by historical documents, as will be seen, and thus 
the "Legend," notwithstanding the many defects and errors as to the dates which deface 
it, becomes really valuable as an authority. 
 The Legend of the Craft, as it has been given in this work from the example in the 
Dowland MS., appears to have been accepted for centuries by the body of the Fraterni-
ty as a truthful history. Even at present day, this Legend is exerting an influence in the 
formation of various parts of the ritual. This influence has even been extended to the 
adoption of historical views of the rise and progress of the institution, which have, in 
reality, no other foundation than the statements contained in the Legend. 
 For these reasons, the Legend of the Craft is of great importance and value to the 
student of Masonic history, notwithstanding the conflicting periods, and unsupported theories in which it 
abounds. Accepting it simply as a document which for so long a period claimed and received the fullest faith 
of the Fraternity whose history it professed to give - a faith not yet dead - it is worthy of our consideration 
whether we can not, by a careful 
examination of its general spirit and meaning, beyond the bare story it contains, discover some key to the true 
origin and character of that old and extensive brotherhood of which it is the earliest record. 
  The following lines are some of the original to illustrate the old English language. Thanks to Brother 
James Starks, Secretary Morton Masonic Lodge #72 AF & AM in Rosenberg, Texas — ����� 	
 
 c incipiunt constituciones artis 

gemetriae secundum Eucyldem. 
Whose wol bothe wel rede and loke, 
He may fynde wryte yn olde boke 
Of grete lordys and eke ladyysse, 
That had mony chyldryn y-fere, y-�����"  
And hade no rentys to fynde hem wyth, 
Nowther yn towne, ny felde, ny fryth: 
.��	���� ��	������������	�����������5�"  
To ordeyne for these chyldryn sake, 
How they myzth best lede here lyfe 
6���	��������������������������������"  
And most for the multytude that was comynge 
Of here chyldryn after here zyndynge. 
(They) sende thenne after grete clerkys, 
%	��������������������	������5��"  
And pray we hem, for our Lordys sake, 
To oure chyldryn sum werke to make, 
That they myzth gete here lyvnge therby, 
Bothe wel and onestlyche, ful sycurly. 
Yn that tyme, throzgh good gemetry, 
Thys onest craft of good masonry 
Wes ordeynt and made yn thys manere, 

Y-cownterfetyd of thys clerkys y-����"  
At these lordys prayers they cownterfetyd 
gemetry, 
Throzgh fadrys prayers and modrys also, 
Thys onest craft he putte hem to. 
He that lerned best, and were of oneste, 
.���������������� 	�������������"  
Zef yn that craft he dede hym passe, 
He schulde have more worschepe then the lasse. 
Thys frete clerkys name was clept Euclyde, 
Hys name hyt spradde ful wondur wyde. 
Zet thys grete clerke more ordeynt he 
To hym that was herre yn thys degre, 
That he schulde teche the synplyst of (wytte) 
,�������	������������	�#����������"  
And so uchon schulle techyn othur, 
And love togeder as syster and brothur. 
Forthermore zet that ordeynt he, 
Mayster y-��  ����	����� ������#�"  
So that he were most y-worschepede, 
Thenne sculde he be so y-clepede: 
But mason schulde never won other calle,  
And zaf hyt the name of masonry, 
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to just let the emails tell the story. 

  

From: Bradley Kohanke 
Sent: Monday, January 13, 2014  
  

Brethren, 
  We received notification from the Masonic Service Association of North America that we have a Brother 
Master Mason from Colorado who was injured while on active duty in Italy.  He is currently recovering at 
Brooke Army Medical Center and has no family or friends here in San Antonio.  He is requesting that we (his 
Brethren) visit him if we can.  Please read his email below and consider visiting this Brother.  After you have 
done so, please contact me and let me know.  I'd like to report back that Davy Crockett Lodge heeded the call. 
  

Thank you all in advance! 
Bradley Kohanke 
Worshipful Master 
Davy Crockett Lodge #1225 
  

From: Jeremy Moak jdmason33@me.com 
Sent: Monday, January 13, 2014  
  

 I'm a Master Mason from a lodge in Colorado I'm active duty in the army and I. Stationed in Italy I had a 
bad landing during an airborne jump in Italy it happened on dec.18th and I've been in the hospital since, I'm 
now back in the states at Brooke Army Medical Center in San Antonio, TX. 
 My friend told me about this organization and the hospital visitation program, I'm interested in having some 
brothers visit me here in the hospital, they're saying I'm going to be here for several months and of course I'm 
alone here no family or friends here, let me know if something can be arranged, thanks 
Jeremy Moak 
  

James C. (Chris) Williams IV,  
Secretary Davy Crockett Lodge No. 1225 A. F. & A. M. 
  

Brethren, 
 Brother Jeremy Moak who was injured while on active duty in Italy, has been moved from SAMMC to the 
Warm Springs Rehabilitation Hospital of Thousand Oaks.  The address is 14747 Jones Maltzberger Road, San 
Antonio, TX 78247.  He is in Room 303 and would like to continue to receive visitors as he has no friends or 
family in the area.  When Bro. Jeremy first arrived, he was told that his injuries would result in a medical dis-
charge from the Army after a 13 year career.  That in addition to being alone, hurt, in an unfamiliar place, and 
with an uncertain future contributed to his distress.  The tremendous response from our Masonic Brethren from 
the entire San Antonio and surrounding areas has been the primary thing that has gotten him through this diffi-
cult time and his spirits are much better.  He informed me that he's had visitors from at least a dozen different 
Lodges and is keeping record so that when he is able to move around, he can visit each of them.  We've had 
Brethren travel from as far away as New Braunfels, Boerne, Fredericksburg, Lavernia, and Lytle...just to name 
a few.  What a fantastic group of guys we have here!!! 
 Please pass this information along to your Secretaries and Lodge members so that we can continue to pro-
vide comfort for this Brother.  Thank you all again for your support! 
Fraternally, 
Brad Kohanke 
WM - Davy Crockett Lodge #1225 
James C. (Chris) Williams IV, Secretary 
Davy Crockett Lodge No. 1225 A. F. & A. M. 
  

To Chris Williams  
 Brother Chris, is it possible that you still have The original email (The first two emails above) about Brother 
Moak in the sent file of your email program and could resend it to me. I lost my copy. I think the original 
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email and this one about him would make a great Masonic story for the magazine. 
Fraternally, 
Corky  
  

From Chris Williams, 
  

 Brother Corky here it is and I agree with you on that. I will tell you that this thing has gone, what the 
young people call "viral", here in San Antonio. When the message came out it was picked up and retransmit-
ted to all the districts around San Antonio and this Brother has had an average of 10m visitors a day I am told 
every day. It is an awesome example of one of the great things about this Fraternity.  
��

�
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years ago and forgot. “Hey there,” I said, “these would make a good Back Then series. 
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by John Yarker'  (From 1870s)  
 

To The Glory Of The Sublime Architect Of The Universe Antient & Primitive Rite Of Masony. In And For 
The  United Kingdom Of Great Britain And Ireland  And It’s Dependencies. Sovereign Sanctuary, 33-95°.  
To all Illustrious and Enlightened Masons throughout the World. Union, Prosperity, Friendship, Fraternity 

 An almost forgotten footnote in the history of Freemasonry, John Yarker's Antient and Primitive Rite of 
Masonry can be traced to the Oriental Rite of Memphis established in France in 1814, and the Rite of Miz-
raim, established in France in 1813. From the time Yarker was introduced to the Rite during a visit to New 
York in 1871, until his death in 1913, there was never more than a total of 300 members. 
The following is an outline of the history and principles of the rite as written by John Yarker. Researchers are 
directed to J. M. Hamill's paper, "John Yarker: Masonic Charletan?" published in Ars Quatuor Coronato-
rum,Volume 109 for the year 1996, Transactions of Quatuor Coronati Lodge No. 2076, Robert A. Gilbert, ed.. 
Butler & Tanner Ltd. Frome and London: 1996.ISBN 0 907655 36 X. [pp. 191-214] 
Reprinted from: 
The Kneph. Official Journal of the Antient and Primitive Rite of Masonry. John Yarker, ed. Vol. VIII, No. 1, 
September, 1888. [page size 7' x 9 3/8"] Bound in red hardcover. Published for the Sovereign Sanctuary of the 
Antient and Primitive Rite of Masonry for Great Britain and Ireland.  
 First published in The Kneph. Official Journal of the Antient and Primitive Rite of Masonry. Kenneth R.H. 
MacKenzie, ed. Vol. I, No. 7, July, 1881 on page 63. [page size 7' x 9 3/8"] Bound in red hardcover, printed 
by the Crown Printing Company, Crown Court, Milton Street, London, E.C.. Published for the Sovereign 
Sanctuary of the Antient and Primitive Rite of Masonry for Great Britain and Ireland, by Bro. James Hill, at 6, 
Little Britain, E.C. 
 The system of High Grade Masonry, from which our Antient and Primitive Rite derives its origin, had birth 
in this country before the establishment of Grand Lodges. In France it had developed, early last century, into 
several Rites which were distinguished as Primitive–notably the Rites of Primitive Philadelphes and Phila-
lethes, which were the offspring of those of Martinez Pashalis, and Marquis de St. Martin, and which, with 
others, worked side by side with the Rites of Perfection and Knights of the Orient. The army of Buonaparte 
carried these High Grade Rites Egypt in 1798, and a Grand Lodge was then established at Cairo, when Buona-
parte and Kleber received investiture with a ring at the great Pyramid of Cheops, at the hands of an Egyptian 
Sage, as a symbol of their union with the ancient occult Masonry of Egypt. Under the Grand Lodge of Cairo 
 Brother Samuel Honis was initiated, and afterwards removed to France. Mehemit Ali Pacha patronized 
Masonry in Egypt until his death, and the Rite maintained a correspondence with its confreres in Europe by 
means of our well-known cyphers. 
 The Antient and Primitive Rite of Masonry, Disciples of Memphis, was founded as a Grand Lodge at Mon-
���#����-���������>���?�����������E�A��#������=  �� ���	���1�	��������#��� �������������	�������4����"� $���� �
&	����� 	��<���	"�1��	�� �����"�&��	 ���� 
�#�����"� �� �)���� ��� 
��	)��"� (�� ��������� ���� 	�������%���#���� � 	��
this system was the Primitive Rites, in which the degrees were not absolutely defined, as each principal grade 
had the power to confer others of like nature. The seven classes into which our Order is divided are schools 
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a quarter of a century of assiduous labour and research, concerning all Masonic Rites. 
 The Grand Lodge of Osiris, or Disciples of Memphis, after an interval of sleep, recommenced work at 
1����� �������EIE�������������������EI������������� # ������������������"�#�������EA������������������� �&���	7
phant, the Illustrious and Enlightened Brother Jacques Etienne Marconis, 33-97°, son and Initiate of the first 
Grand Hierophant, was forced by civil politics to put all the Lodges in France asleep. In 1848 our Order re-
!�!��� ���� �	�5� ��� ����+������ 	�� ������� ���� �	������ �� �	� ��	����"� ���� ��� �EF�� ���� ����# ������ ���� �� �� � /������
America, Rumania, and other countries. 
 In 1862, the Illustrious Grand Master Hierophant united our Antient and Primitive Rite with the Grand Ori-
ent of France, and the High Grades continued to be conferred by the recognized Grand Council of Rites of the 
Grand Orient. A formal Concordat was promulgated by the said Grand Orient, and the Ill. Grand Hierophant, 
J.E. Marconis, 33-97°, which arranged the relative values of the 33 leading degrees of our Rite with those of 
����.�����������.�����������B����������	�����0����� ���	���B���#�����������������<	���� �	��0����"�� �	 ���!7
ing power to the 33 principal degrees to confer the minor ones. 
 Upon this, in the year 1862, the Illustrious Grand Hierophant J.E. Marconis, 33-97°, acting in concert with 
Marshal Magnan, 30°, the Grand Master of the Grand Orient, formally constituted the Sovereign Sanctuary of 
America, 33-95°. Shortly after the degrees of the Rite were, nominally and temporarily, reduced from 95 to 33 
ceremonies by omitting the rest of those conferred only by name. The Grand Orient of France continued to 
exchange Representatives with the Sov. Sanc. of America, and lists thereof will be found in the French Offi-
cial Calendar, until 1869, when, in consequence of the invasion of the American territory by the recognition 
of certain spurious Lodges of the Scottish Rite, the Americans withdrew from representation. 
 France then abandoned the Rite, and the Ill. Gd. Hierophant, J.E. Marconis, 33-97°, having died in 1868, 
Egypt took full possession. The Craft Gd. Lodge, our Antient and Primitive Rite, and the Antient and Accept-
ed Rite, executed a Tripartite Treaty to render mutual aid, and restored the Sov. Gd. Mystic Temple–
Imp.Council Gen., 96°, presided over by a Gd. Hierophant, 97°. 
 In the year 1872, several Illustrious Brethren who had priviously received the 33-95°, obtained a Charter 
for the establishment of a Sovereign Sanctuary in and for Great Britain and Ireland, with Illustrious Brother 
John Yarker as Grand Master General, 33-96°, and in the same year received many Brethren, members of the 
Royal Grand Council of Antient Rites, time immemorial, which had adopted the Rite of Perfection last centu-
���� ���� ���� ���� ������ &�0�&�� ��5�� 	�� $����2�� ������ ������"� ���� ��� �EGA� ���� (����� ��� <������� 	�� .�7
tiquety, H.R.M.–K.D.S.H., formally amalgamated with the Palatine Chapter, No. 2, and Senate No. 2, of the 
Antient and Primitive Rite of Masonry, thus giving the Rite the prestige of a time immemorial association in 
the United Kingdom. 
 One of the earlist resolutions passed by the new Sovereign Sanctuary was for the establishment of an Order 
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Charity. These decorations are exclusively the reward of Merit, and are conferred in a Grand Chancery, one in 
consecutive order every year. 
 At a Sovereign Sanctuary held on the 20th June, 1885, a Benevolent Fund was established by appropriating 
one-third of all sums paid for Certificates and Charters, in perpetuity, as its foundation. 
 A full history of the Rite may be obtained from the Grand Secretary General, and is well worth perusal. 
Few could rise from its study without the conviction that our Rite has a legitimate Masonic standing, second 
to none in the world, and also the far higher claim to universal recognition and the zealous support of the 
Craft. 
 To strengthen its position, and carry out its principals–the toleration of all Rites, the Sov. Sanc. has since 
obtained Charters for the practice of the Mizraim and Scottish Rites, and is enabled to afford opportunity for 
its members to obtain certificates of corresponding degrees, which carry their due weight in all countries. The 
Grand Master General being a member of the 96° in Egypt, the system is assimilated to the Memphis Rite in 
Egypt. 
 The principals of the Antient and Primitive Rite of Masonry we may summarize as follows:–  
It is universal, and open to every Master Mason who is in good standing under some constitutional Grand 
Lodge, it teaches the Fatherhood of God and the Brotherhood of Man. 
 The qualification of a Neophyte is probity and honour, it esteems Masonic worth and learning above social 
and personal distinctions, seeking by means of its comprehensive ceremonials to extend Masonic Knowledge, 
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Morality and Justice, and enforce all those great principals which have distinguished true Masons in all time. 
=���0���� ����#������  ����	�������������#�����	��� �	���	������<��������!���� �"�������2� �����������# 	 �����7
velop [sic] its mystic philosophy, exemplify its morality, examine its legends, tracing them to their primitive 
source, and dealing fairly and truthfully with the historical features of Symbolical Masonry. They contain 
nothing in their teaching but what Mahommedan, Christian, Jew, Buddhist, Brahmin, or Parsee may alike 
acknowledge. 
 The government of the Rite is elective, and it extends the hand of brotherhood to all legitimate Rites. It is 
in cordial union with a number of grand bodies of its own or similar Rites, with whom it has Representatives 
established, and its influence is silently extending over the face of the whole globe. 
 The Degrees of the Rite are divided into three Series, and the Masters of each section receive the 31-91° 
and the 32-93°, and constitute the Judicial Tribunal, 31-91°, and the Mystic Temple, 32-93°, of which the 
President or Gd. Master of Light, receives the 33-95°, to represent his Province in the Sovereign Sanctuary, 
33-95°. 
=������#����	�������#������$	!�������$��������"  

1. That Dispensation may be given to individual Members of the Rite in any town, where no subordinate 
body exists, to receive a sufficient number of Brethren to form a Chapter, Senate, or Council. 
2. That CHAPTERS of the Rose Croix (11-�EK;"�$/4.%/$�	��&����������� 	�	������8@L -IIK;�"�<+M47
CILS of Sublime Masters of the Great Work (30-�LK;� "� ������� %��� �� –Grand Consistories (32-93°), 
may be chartered throughout our jurisdiction, in accordance with the General Statutes. 
3. That Grand Mystic Temples–Councils General, (32-94°), may be constituted in any of the Colonies and 
possesssions of the United Kingdom, subject to the General Statutes of the Order, with privileges similar 
to the Grand Mystic Temples–Councils General of England, Ireland and Scotland. 
4. Application may be made to the Grand Secretary General, Grand Chancellor General, or Grand Master 
General, who will furnish all information as to fees and the mode of proceeding. 

 

Author Unknown) 
 I hold in my hand a little scrap of paper 2 1/2 x 3 1/2 inches 
in size. It is of no intrinsic worth, not a bond, not a check or re-
ceipt for valuables, yet it is my most priceless possession. It is 
my membership card in a Masonic Lodge. 
 It tells me that I have entered into a spiritual kinship with my 
��  	�� ���	��� �	� ��������� �������� ��� �	��� ���� ����" � �	� �	���!��
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sick, and to be fair and just to all mankind. 
 It tells me that no matter where I may travel in the world, I 
am welcome to visit a place where good fellowship prevails 
among brothers and friends. 
 It tells me that my loved ones, my home, and my household are under the protection of every member of 
this great Fraternity, who have sworn to defend and protect mine as I have sworn to defend and protect theirs. 
 It tells me that should I ever be overtaken by adversity or misfortune through no fault of my own, the hands 
of every Mason on the face of the earth will be stretched forth to assist me in my necessities. 
And finally, it tells me that when my final exit from the stage of life has been made, there will be gathered 
around my lifeless body, friends and brothers who will recall to mind my virtues, though they be but few, and 
will forget my faults, though they may be many. 
 It tells me that, and a great deal more, this little card, and makes me proud yet humble, that I can possess 
this passport into a Society of Friends and brothers that are numbered in the millions. 
SO MOTE IT BE!! 
 
 "Freemasonry is a moral order, instituted by virtuous men, with the praiseworthy design of recalling to our 
remembrance the most sublime truths, in the midst of the most innocent and social pleasures, founded on lib-
erality, brotherly love and charity.  [ARNOLD]", 
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By John “Corky” Daut 
 

 The big ones for me were that 16 year period between the Great Depression and World War 
II.  Being born in 1928, I grew up during the hard times between the stock market crash of 1929 
and the end of World War II in 1945.  
 Once upon a time I got chastised by Miss Agnes at the Humble Library for not ever having 
written a column about Bordersville. When I tried the old excuse about not knowing it’s history, 
she handed me a manila folder full of newspaper clippings and said copy all these and you will. I 
hope this column will take me off the hook at last. 
 In 1927, a man named Edgar Borders started a new sawmill a little bit west of Humble, Texas.  
The old sawmill in Humble had just closed and left a lot of black men in the area out of work.  
The new Borders Sawmill hired many of those men.  In those days, the sawmills furnished housing for their em-
ployees.  Admittedly they were just rough wooden shacks, but they were a place for the workers and their families 
to live. 
 The Borders Sawmill finally went out of business in 1941 and then Mr. Borders either sold or rented the little 
houses to his ex-employees.  After Edgar died in 1963 many of the residents were left living there without owning 
the land. No one ever ask any of the people to move so they stayed.  For that reason the legal ownership of the 
property for many of the Bordersville residence’s was pretty cloudy for awhile. 
 By 1975 the average income in the area was between $2,500 and $3,500 a year.  The isolation of the area was 
the major cause of many of it’s problems.  It was 2 miles to Humble to grocery stores, laundromats, libraries and 
schools.  It was 35 miles to places like Ben Taub, the county hospital and most employment opportunities.   Hum-
ble, unlike it is now, was small town America with only a few stores and other types of business, so jobs were very 
hard to come by for anyone.  There were jobs in Houston, but very few citizens of Bordersville owned a car and a 
round trip ticket to Houston on the Continental Trailways bus was $2.70.  That was $13.50 a week just to get to 
work and back.  This was a large part of  salaries in 1975 and most people couldn’t afford it.  Besides most of the 
people living there couldn’t afford to start a new job and pay the bus fare for a week or two until they got their first 
pay check.  Working for the City of Houston for instance, if you started at the beginning of the pay period, it would 
be 3 weeks before you received your first paycheck (as I learned the hard way in 1957). 
 Although Bordersville is only a couple of rock throws from Humble, it is in the Aldine School District rather 
then the Humble School District and the school was 5 miles away and the children had to be bussed to school. 
 The City of Houston annexed the area in the late 1960’s to include the area surrounding the new Intercontinen-
tal Airport into Houston’s city limits.  A large part of the success for Bordersville’s rise above many of it’s prob-
lems came from the City of Houston after the annexation.  And possibly an even bigger boost came from Mr. A.W. 
Jones, a man who lived in Bordersville most of his life and had an excellent restaurant which was one of the only 
businesses in the area for many years.  Mr. Jones graduated from Prairie View A and M and came back to the old 
neighborhood to use his knowledge to help the area after his graduation.  Mr. Jones was elected and reelected as a 
member of The Aldine School Board for many years. He was a major proponent for the neighborhood multi-
purpose Service Center which included a senior citizens center, a day care center a health clinic and recreation and 
education facilities. Mr. Jones was also the president of the Bordersville Neighborhood Council which in working 
with the City of Houston obtained garbage service, police and fire protection, street lights, water and sewerage into 
the homes and upgraded streets. .  
 My first personal contact with Bordersville came when the City of Houston annexed the area (Including my 
neighborhood just a couple of miles south off Lee Road)..  I was the Superintendent of the Department of Solid 
Waste Management for the City of Houston at that time.  That’s a big mouthful of words just so the director of the 
department didn’t have to say he was the head garbageman.   Anyhow, one of my jobs included counting the hous-
es in the new areas and setting up garbage collection routes as soon as possible (Don’t forget, it was for my house 
too).  We were short handed and I had to take a small crew of our employees out to Bordersville to hang collection 
day notice cards on the doors.  When we pulled up on FM 1960, I made this big speech to the crew about, “Just 
hang the cards on the screens doors or the doorknob if there wasn’t a screen door don’t even knock or say anything 
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Corky now. 
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to the people unless someone asks you a question”.   
 One of the men walked into the yard of a house across the road.  He went right up to the front door, opened it  
and walked right inside.  I was waiting to hear the shots, but in a minute he stepped out side. Then he walked 
across the yard to the next house, opened the door and walked inside that house.  By the time I got my mouth 
closed, the car in gear and hurried across on the wrong side of the road, he had opened the door and walked into 
the third house.  I was waiting when he came out and ask what the heck, or something similar, he thought he was 
doing going inside people’s houses. 
 He grinned all over his self as he told me, “Well, that’s Uncle Willie’s house and that’s Auntie Betsy’s house 
and this one is my brother’s house and I was just saying hello to everybody since I was already way out here.” 
 I am proud to say that I brought the first City of Houston service to the newly annexed citizens of Bordersville.  
Of course my being the Superintend of the Dept. of Solid Waste Management and my own home being in a differ-
ent part of the newly annexed area had nothing to do with it. 
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or 10 of my best friends by sending them SPAM that they may not agree with and be mad at me. And, I 
don’t believe something good is going to happen to me if I do it or something bad if I don’t. BUT, I do 
believe the following story needs to be read. ������  

 

 THIS IS AS GOOD AS IT GETS! GOD BLESS EVERYONE WHO READS THIS AND PASSES IT ON.   
 I FIND IT INTERESTING THAT A HIGH SCHOOL PRINCIPAL CAN SEE THE PROBLEM, BUT OUR 
SOCIETY CANNOT. 
 

Tennessee Football 
 This is a statement that was read over the PA system at the football game at Roane County High School , King-
ston , Tennessee, by school principal, Jody McLeod  
 "It has always been the custom at Roane County High School football games, to say a prayer and play the Na-
tional Anthem, to honor God and Country."  
 Due to a recent ruling by the Supreme Court, I am told that saying a Prayer is a violation of Federal Case Law. 
As I understand the law at this time, I can use this public facility to approve of sexual perversion and call it "an 
alternate life style," and, if someone is offended, that's OK.  
 I can use it to condone sexual promiscuity, by dispensing condoms and calling it, "safe sex." If someone is of-
fended, that's OK.  
 I can even use this public facility to present the merits of killing an unborn baby as a "viable" means of birth 
control." If someone is offended, no problem...  
 I can designate a school day as "Earth Day" and involve students in activities to worship religiously and praise 
the goddess, "Mother Earth", and call it "ecology.."  
 I can use literature, videos and presentations in the classroom that depicts people with strong, traditional Chris-
tian convictions as "simple minded" and "ignorant" and call it "enlightenment.."  
 However, if anyone uses this facility to honor GOD and to ask HIM to bless this event with safety and good 
sportsmanship, then Federal Case Law is violated.  
 This appears to be inconsistent at best, and at worst, diabolical. Apparently, we are to be tolerant of everything 
and anyone, except GOD and HIS Commandments.  
 Nevertheless , as a school principal, I frequently ask staff and students to abide by rules with which they do not 
necessarily agree. For me to do otherwise would be inconsistent at best, and at worst, hypocritical. I suffer from 
that affliction enough unintentionally. I certainly do not need to add an intentional transgression.  
 For this reason, I shall "Render unto Caesar that which is Caesar's," and refrain from praying at this time.  
 " However, if you feel inspired to honor, praise and thank GOD and ask HIM, in the name of JESUS, to bless 
this event, please feel free to do so.. As far as I know, that's not against the law--yet."  
 One by one, the people in the stands bowed their heads, held hands with one another and began to pray.  
 They prayed in the stands. They prayed in the team huddles. They prayed at the concession stand and they 
prayed in the Announcer's Box!  
 The only place they didn't pray was in the Supreme Court of the United States of America- the Seat of "Justice" 
in the "one nation, under GOD."  
 Somehow, Kingston , Tennessee , remembered what so many have forgotten. We are given the Freedom OF 
Religion, not the Freedom FROM Religion Praise GOD that HIS remnant remain. 
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From The Craft Newsletter #37 
 

 The Georgia Guidestones is a large granite monument in Elbert County, Georgia, USA. A message 
comprising ten guides is inscribed on the structure in eight modern languages, and a shorter message 
 is inscribed at the top of the structure in four ancient languages' scripts: Babylonian, Classical Greek, San-
skrit, and Egyptian hieroglyphs. 
 In June 1979, an unknown person or persons under the pseudonym R. C. Christian hired Elberton Granite 
Finishing Company to build the structure. 
 

The Inscriptions 
 A message consisting of a set of ten 
guidelines or principles is engraved on 
the Georgia Guidestones in eight different 
languages, one language on each face of 
the four large upright stones. Moving 
clockwise around the structure from due 
north, these languages are: English, Span-
ish, Swahili, Hindi, Hebrew, Arabic, Chi-
nese, and Russian. 
 

1. Maintain humanity under 500,000,000 
 in perpet ual balance with nature. 
2. Guide reproduction wisely  - improving 
 fitness  and diversity. 
3. Unite humanity with a living new lan-
 guage. 
4. Rule passion - faith - trade tion - and 
 all things  with  tempered reason. 
5. Protect people and nations  with fair 
 laws and just  courts. 
6. Let all nations rule internal ly resolving 
 external  dis putes in a world court. 
7. Avoid petty laws and use less offi-
 cials. 
8. Balance personal rights  with social du-
 ties. 
9. Prize truth - beauty - love -  seeking 
 harmony  with the  infinite. 
10. Be not a cancer on the earth - Leave 
 room for  nature - Leave room for 
 nature. 
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King Solomon Lodge #1427 in Temple, TX is having a pancake breakfast fundraiser at 
the Applebee's in Temple on 2/8/14 from 8 to 10 am.  Tickets are $8 a piece  

Contact Bro. Doug directly if they would like tickets at Doug.Eichhorn@gmail.com.   
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Submitted By W. Brother Robert “Big Bird” Bird 
From an email from James A. Wheeler  
 

A dog had followed his owner to school.   
His owner was a fourth grader at a public elementary school.   

However, when the bell rang, the dog sidled inside the building    
And made it all the way to the child's classroom before a teacher  
noticed and shooed him outside, closing the door behind him.   
The dog sat down, whimpered and stared at the closed doors.   

 

Then God appeared beside the dog, patted his head, and said, 
'Don't feel bad fella'… they won't let ME in either '.��
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